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PREFACE

THE contents of this volume appeared originally in The Catholic
Transcript, of Hartford, Connecticut, in weekly installments, from
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February, 1901, to February, 1903. During the course of their
publication, it became evident that the form of instruction adopted was
appreciated by a large number of readers in varied conditions of life--
this appreciation being evinced, among other ways, by a frequent and
widespread demand for back-numbers of the publishing journal. The
management finding itself unable to meet this demand, suggested the
bringing out of the entire series in book-form; and thus, with very few
corrections, we offer the "Briefs" to all desirous of a better
acquaintance with Catholic Morals.
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MORAL BRIEFS.

CHAPTER I.
BELIEVING AND DOING.

MORALS pertain to right living, to the things we do, in relation to God
and His law, as opposed to right thinking, to what we believe, to
dogma. Dogma directs our faith or belief, morals shape our lives. By
faith we know God, by moral living we serve Him; and this double
homage, of our mind and our works, is the worship we owe our Creator
and Master and the necessary condition of our salvation.

Faith alone will save no man. It may be convenient for the easy-going
to deny this, and take an opposite view of the matter; but convenience
is not always a safe counsellor. It may be that the just man liveth by
faith; but he lives not by faith alone. Or, if he does, it is faith of

a different sort from what we define here as faith, viz., a firm assent
of the mind to truths revealed. We have the testimony of Holy Writ,
again and again reiterated, that faith, even were it capable of moving
mountains, without good works is of no avail. The Catholic Church is
convinced that this doctrine is genuine and reliable enough to make it
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her own; and sensible enough, too. For faith does not make a man
impeccable; he may believe rightly, and live badly. His knowledge of
what God expects of him will not prevent him from doing just the
contrary; sin is as easy to a believer as to an unbeliever. And he who
pretends to have found religion, holiness, the Holy Ghost, or whatever
else he may call it, and can therefore no longer prevaricate against

the law, is, to common-sense people, nothing but a sanctified humbug or
a pious idiot.

Nor are good works alone sufficient. Men of emancipated intelligence

and becoming breadth of mind, are often heard to proclaim with a

greater flourish of verbosity than of reason and argument, that the

golden rule is religion enough for them, without the trappings of

creeds and dogmas; they respect themselves and respect their neighbors,
at least they say they do, and this, according to them, is the

fulfilment of the law. We submit that this sort of worship was in vogue

a good many centuries before the God-Man came down upon earth; and if
it fills the bill now, as it did in those days, it is difficult to see

the utility of Christ's coming, of His giving of a law of belief and of

His founding of a Church. It is beyond human comprehension that He
should have come for naught, labored for naught and died for naught.
And such must be the case, if the observance of the natural law is a
sufficient worship of the Creator. What reasons Christ may have had for
imposing this or that truth upon our belief, is beside the question; it

is enough that He did reveal truths, the acceptance of which glorifies

Him in the mind of the believer, in order that the mere keeping of the
commandments appear forthwith an insufficient mode of worship.

Besides, morals are based on dogma, or they have no basis at all;
knowledge of the manner of serving God can only proceed from knowledge
of who and what He is; right living is the fruit of right thinking. Not

that all who believe rightly are righteous and walk in the path of
salvation: losing themselves, these are lost in spite of the truths

they know and profess; nor that they who cling to an erroneous belief
and a false creed can perform no deed of true moral worth and are
doomed; they may be righteous in spite of the errors they profess,
thanks alone to the truths in their creeds that are not wholly

corrupted. But the natural order of things demands that our works
partake of the nature of our convictions, that truth or error in mind
beget truth or error correspondingly in deed and that no amount of
self-confidence in a man can make a course right when it is wrong, can
make a man's actions good when they are materially bad. This is the
principle of the tree and its fruit and it is too old-fashioned to be

easily denied. True morals spring from true faith and true dogma; a
false creed cannot teach correct morality, unless accidentally, as the
result of a sprinkling of truth through the mass of false teaching. The
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only accredited moral instructor is the true Church. Where there is no
dogma, there can logically be no morals, save such as human instinct
and reason devise; but this is an absurd morality, since there is no
recognition of an authority, of a legislator, to make the moral law
binding and to give it a sanction. He who says he is a law unto himself
chooses thus to veil his proclaiming freedom from all law. His golden
rule is a thing too easily twistable to be of any assured benefit to
others than himself; his moral sense, that is, his sense of right and
wrong, is very likely where his faith is--nowhere.

It goes without saying that the requirements of good morals are a heavy
burden for the natural man, that is, for man left, in the midst of
seductions and allurements, to the purely human resources of his own
unaided wit and strength; so heavy a burden is this, in fact, that
according to Catholic doctrine, it cannot be borne without assistance
from on high, the which assistance we call grace. This supernatural aid
we believe essential to the shaping of a good moral life; for man,

being destined, in preference to all the rest of animal creation, to a
supernatural end, is thereby raised from the natural to a supernatural
order. The requirements of this order are therefore above and beyond
his native powers and can only be met with the help of a force above
his own. It is labor lost for us to strive to climb the clouds on a

ladder of our own make; the ladder must be let down from above. Human
air-ships are a futile invention and cannot be made to steer straight

or to soar high in the atmosphere of the supernatural. One-half of

those who fail in moral matters are those who trust altogether, or too
much, in their own strength, and reckon without the power that said
"Without Me you can do nothing."

The other half go to the other extreme. They imagine that the Almighty
should not only direct and aid them, but also that He should come down
and drag them along in spite of themselves; and they complain when He
does not, excuse and justify themselves on the ground that He does not,
and blame Him for their failure to walk straight in the narrow path.

They expect Him to pull them from the clutches of temptation into which
they have deliberately walked. The drunkard expects Him to knock the
glass out of his hand: the imprudent, the inquisitive and the vicious
would have it so that they might play with fire, yea, even put in their
hand, and not be scorched or burnt. 'Tis a miracle they want, a miracle
at every turn, a suspension of the laws of nature to save them from the
effects of their voluntary perverseness. Too lazy to employ the means

at their command, they thrust the whole burden on the Maker. God helps
those who help themselves. A supernatural state does not dispense us
from the obligation of practising natural virtue. You can build a
supernatural life only on the foundations of a natural life. To do away
with the latter is to build in the air; the structure will not stay up,
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it will and must come down at the first blast of temptation.

Catholic morals therefore require faith in revealed truths, of which
they are but deductions, logical conclusions; they presuppose, in their
observance, the grace of God; and call for a certain strenuosity of

life without which nothing meritorious can be effected. We must be
convinced of the right God has to trace a line of conduct for us; we
must be as earnest in enlisting His assistance as if all depended on
Him; and then go to work as if it all depended on ourselves.

CHAPTER II.
THE MORAL AGENT.

MORALS are for man, not for the brute; they are concerned with his
thoughts, desires, words and deeds; they suppose a moral agent.

What is a moral agent?

A moral agent is one who, in the conduct of his life, is capable of

good and evil, and who, in consequence of this faculty of choosing
between right and wrong is responsible to God for the good and evil he
does.

Is it enough, in order to qualify as a moral and responsible agent, to
be in a position to respect or to violate the Law?

It is not enough; but it is necessary that the agent know what he is
doing; know that it is right or wrong; that he will to do it, as such;

and that he be free to do it, or not to do it. Whenever any one of

these three elements--knowledge, consent and liberty--is wanting in the
commission or omission of any act, the deed is not a moral deed; and
the agent, under the circumstances, is not a moral agent.

When God created man, He did not make him simply a being that walks and
talks, sleeps and eats, laughs and cries; He endowed him with the
faculties of intelligence and free will. More than this, He intended

that these faculties should be exercised in all the details of life;

that the intelligence should direct, and the free will approve, every

step taken, every act performed, every deed left undone. Human energy
being thus controlled, all that man does is said to be voluntary and
bears the peculiar stamp of morality, the quality of being good or evil

in the sight of God and worthy of His praise or blame, according as it
squares or not with the Rule of Morality laid down by Him for the
shaping of human life. Of all else He takes no cognizance, since all
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else refers to Him not indifferently from the rest of animal creation,
and offers no higher homage than that of instinct and necessity.

When a man in his waking hours does something in which his intelligence
has no share, does it without being aware of what he is doing, he is

said to be in a state of mental aberration, which is only another name

for insanity or folly, whether it be momentary or permanent of its

nature. A human being, in such a condition, stands on the same plane
with the animal, with this difference, that the one is a freak and the

other is not. Morals, good or bad, have no meaning for either.

If the will or consent has no part in what is done, we do nothing,
another acts through us; 'tis not ours, but the deed of another. An
instrument or tool used in the accomplishment of a purpose possesses
the same negative merit or demerit, whether it be a thing without a

will or an unwilling human being. If we are not free, have no choice in
the matter, must consent, we differ in nothing from all brutish and
inanimate nature that follows necessarily, fatally, the bent of its
instinctive inclinations and obeys the laws of its being. Under these
conditions, there can be no morality or responsibility before God; our
deeds are alike blameless and valueless in His sight.

Thus, the simple transgression of the Law does not constitute us in
guilt; we must transgress deliberately, wilfully. Full inadvertence,
perfect forgetfulness, total blindness is called invincible ignorance;
this destroys utterly the moral act and makes us involuntary agents.
When knowledge is incomplete, the act is less voluntary; except it be
the case of ignorance brought on purposely, a wilful blinding of
oneself, in the vain hope of escaping the consequences of one's acts.
This betrays a stronger willingness to act, a more deliberately set

will.

Concupiscence has a kindred effect on our reason. It is a consequence
of our fallen nature by which we are prone to evil rather than to good,
find it more to our taste and easier to yield to wrong than to resist

it. Call it passion, temperament, character, what you will,--it is an
inclination to evil. We cannot always control its action. Everyone has
felt more or less the tyranny of concupiscence, and no child of Adam
but has it branded in his nature and flesh. Passion may rob us of our
reason, and run into folly or insanity; in which event we are
unconscious agents, and do nothing voluntary. It may so obscure the
reason as to make us less ourselves, and consequently less willing. But
there is such a thing as, with studied and refined malice and

depravity, to purposely and artificially, as it were, excite
concupiscence, in order the more intensely and savagely to act. This is
only a proof of greater deliberation, and renders the deed all the more
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voluntary.

A person is therefore more or less responsible according as what he
does, or the good or evil of what he does, is more or less clear to

him. Ignorance or the passions may affect his clear vision of right and
wrong, and under the stress of this deception, wring a reluctant
yielding of the will, a consent only half willingly given. Because

there is consent, there is guilt but the guilt is measured by the

degree of premeditation. God looks upon things solely in their relation
to Him. An abomination before men may be something very different in
His sight who searches the heart and reins of man and measures evil by
the malice of the evil-doer. The only good or evil He sees in our deeds
is the good or evil we ourselves see in them before or while we act.

Violence and fear may oppress the will, and thereby prove destructive

to the morality of an act and the responsibility of the agent. Certain

it is, that we can be forced to act against our will, to perform that

which we abhor, and do not consent to do. Such force may be brought to
bear upon us as we cannot withstand. Fear may influence us in a like
manner. It may paralyze our faculties and rob us of our senses.
Evidently, under these conditions, no voluntary act is possible, since

the will does not concur and no consent is given. The subject becomes a
mere tool in the hands of another.

Can violence and fear do more than this? Can it not only rob us of the
power to will, not only force us to act without consent, but also force

the will, force us to consent? Never; and the simple reason is that we
cannot do two contradictory things at the same time--consent and not
consent, for that is what it means to be forced to consent. Violence

and fear may weaken the will so that it finally yield. The fault, if

fault there be, may be less inexcusable by reason of the pressure under
which it labored. But once we have willed, we have willed, and
essentially, there is nothing unwilling about what is willingly done.

The will is an inviolable shrine. Men may circumvent, attack, seduce
and weaken it. But it cannot be forced. The power of man and devil
cannot go so far. Even God respects it to that point.

In all cases of pressure being brought to bear upon the moral agent for
an evil purpose, when resistance is possible, resistance alone can save
him from the consequences. He must resist to his utmost, to the end,
never yield, if he would not incur the responsibility of a free agent.
Non-resistance betokens perfect willingness to act. The greater the
resistance, the less voluntary the act in the event of consent being
finally given; for resistance implies reluctance, and reluctance is the
opposition of a will that battles against an oppressing influence. In
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moral matters, defeat can never be condoned, no matter how great the
struggle, if there is a final yielding of the will; but the

circumstance of energetic defense stands to a man's credit and will
protect him from much of the blame and disgrace due to defeat.

Thus we see that the first quality of the acts of a moral agent is that

he think, desire, say and do with knowledge and free consent. Such
acts, and only such, can be called good or bad. What makes them good
and bad, is another question.

CHAPTER III.
CONSCIENCE.

THE will of God, announced to the world at large, is known as the Law
of God; manifested to each individual soul, it is called conscience.
These are not two different rules of morality, but one and the same
rule. The latter is a form or copy of the former. One is the will of

God, the other is its echo in our souls.

We might fancy God, at the beginning of all things, speaking His will
concerning right and wrong, in the presence of the myriads of souls
that lay in the state of possibility. And when, in the course of time,
these souls come into being, with unfailing regularity, at every act,
conscience, like a spiritual phonograph, gives back His accents and
reechoes: "it is lawful," or "it is not lawful." Or, to use another

simile, conscience is the compass by which we steer aright our moral
lives towards the haven of our souls' destination in eternity. But just
as behind the mariner's compass is the great unseen power, called
attraction, under whose influence the needle points to the star; so
does the will or Law of God control the action of the conscience, and
direct it faithfully towards what is good.

We have seen that, in order to prevaricate it is not sufficient to

transgress the Law of God: we must know; conscience makes us know. It
is only when we go counter to its dictates that we are constituted
evil-doers. And at the bar of God's justice, it is on the testimony of
conscience that sentence will be passed. Her voice will be that of a
witness present at every deed, good or evil, of our lives.

Conscience should always tell the truth, and tell it with certainty.
Practically, this is not always the case. We are sometimes certain that
a thing is right when it is really wrong. There are therefore two kinds

of conscience: a true and a certain conscience, and they are far from
being one and the same thing. A true conscience speaks the truth, that
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is, tells us what is truly right and truly wrong. It is a genuine echo

of the voice of God. A certain conscience, whether it speaks the truth
or not, speaks with assurance, without a suspicion of error, and its
voice carries conviction. When we act in accordance with the first, we
are right; we may know it, doubt it or think it probable, but we are
right in fact. When we obey the latter, we know, we are sure that we
are right, but it is possible that we be in error. A true conscience,
therefore, may be certain or uncertain; a certain conscience may be
true or erroneous.

A true conscience is not the rule of morality. It must be certain. It

is not necessary that it be true, although this is always to be

desired, and in the normal state of things should be the case. But true

or false, it must be certain. The reason is obvious. God judges us
according as we do good or evil. Our merit or demerit is dependent upon
our responsibility. We are responsible only for the good or evil we

know we do. Knowledge and certainty come from a certain conscience, and
yet not from a true conscience which may be doubtful.

Now, suppose we are in error, and think we are doing something good,
whereas it is in reality evil. We perceive no malice in the deed, and,

in performing it, there is consequently no malice in us, we do not sin.
The act is said to be materially evil, but formally good; and for such
evil God cannot hold us responsible. Suppose again that we err, and
that the evil we think we do is really good. In this instance, first,

the law of morality is violated,--a certain, though erroneous
conscience: this is sinful. Secondly, a bad motive vitiates an act even
if the deed in itself be good. Consequently, we incur guilt and God's
wrath by the commission of such a deed, which is materially good, but
formally bad.

One may wonder and say: "how can guilt attach to doing good?" Guilt
attaches to formal evil, that is, evil that is shown to us by our

conscience and committed by us as such. The wrong comes, not from the
object of our doing which is good, but from the intention which is bad.

It is true that nothing is good that is not thoroughly good, that a

thing is bad only when there is something lacking in its goodness, that
evil is a defect of goodness; but formal evil alone can be imputed to

us and material cannot. The one is a conscious, the other an
unconscious, defect. Here an erroneous conscience is obeyed; there the
same conscience is disregarded. And that kind of a conscience is the
rule of morality; to go against it is to sin.

There are times when we have no certitude. The conscience may have
nothing to say concerning the honesty of a cause to which we are about
to commit ourselves. This state of uncertainty and perplexity is called
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doubt. To doubt is to suspend judgment; a dubious conscience is one
that does not function.

In doubt the question may be: "To do; is it right or wrong? May |
perform this act, or must | abstain therefrom?" In this case, we
inquire whether it be lawful or unlawful to go on, but we are sure that
it is lawful not to act. There is but one course to pursue. We must not
commit ourselves and must refrain from acting, until such a time, at
least, as, by inquiring and considering, we shall have obtained
sufficient evidence to convince us that we may allow ourselves this
liberty without incurring guilt. If, on the contrary, while still

doubting, we persist in committing the act, we sin, because in all
affairs of right and wrong we must follow a certain conscience as the
standard of morality.

But the question may be: "To do or not to do; which is right and which
is wrong?" Here we know not which way to turn, fearing evil in either
alternative. We must do one thing or the other. There are reasons and
difficulties on both sides. We are unable to resolve the difficulties,

lay the doubt, and form a sure conscience, what must we do?

If all action can be momentarily suspended, and we have the means of
consulting, we must abstain from action and consult. If the affair is
urgent, and this cannot be done; if we must act on the spot and decide
for ourselves, then, we can make that dubious conscience prudently
certain by applying this principle to our conduct: "Of two evils,

choose the lesser.”" We therefore judge which action involves the least
amount of evil. We may embrace the course thus chosen without a fear of
doing wrong. If we have inadvertently chosen the greater evil, it is an
error of judgment for which we are in nowise responsible before God.
But this means must be employed only where all other and surer means
fail. The certainty we thereby acquire is a prudent certainty, and is
sufficient to guarantee us against offending.

CHAPTER IV.
LAXITY AND SCRUPLES.

IN every question of conscience there are two opposing factors:

Liberty, which is agreeable to our nature, which allows us to do as we
list; and Law which binds us unto the observance of what is unpleasant.
Liberty and law are mutually antagonistic. A concession in favor of one
is an infringement upon the claims of the other.

Conscience, in its normal state, gives to liberty and to law what to
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each is legitimately due, no more, no less.

Truth lies between extremes. At the two opposite poles of conscientious
rectitude are laxity and scruples, one judging all things lawful, the

other all things forbidden. One inordinately favors liberty, the other

the law. And neither has sufficient grounds on which to form a sound
judgment.

They are counterfeit consciences, the one dishonest, the other
unreasonable. They do unlawful business; and because the verdict they
render is founded on nothing more solid than imaginations, they are in
nowise standards of morality, and should not be considered as such.

The first is sometimes known as a "rubber" conscience, on account of
its capacity for stretching itself to meet the exigencies of a like or
a dislike.

Laxity may be the effect of a simple illusion. Men often do wrong
unawares. They excuse themselves with the plea: "I did not know any
better." But we are not here examining the acts that can be traced back
to self-illusion; rather the state of persons who labor under the

disability of seeing wrong anywhere, and who walk through the
commandments of God and the Church with apparent unconcern. What must
we think of such people in face of the fact that they not only could,

but should know better! They are supposed to know their catechism. Are
there not Catholic books and publications of various sorts? What about
the Sunday instructions and sermons? These are the means and
opportunities, and they facilitate the fulfilment of what is in us a

bounden duty to nourish our souls before they die of spiritual hunger.

A delicate, effeminate life, spiritual sloth, and criminal neglect are
responsible for this kind of laxity.

This state of soul is also the inevitable consequence of long years
passed in sin and neglect of prayer. Habit blunts the keen edge of
perception. Evil is disquieting to a novice; but it does not look so
bad after you have done it a while and get used to it. Crimes thus
become ordinary sins, and ordinary sins peccadillos.

Then again there are people who, like the Pharisees of old, strain out
a gnat and swallow a camel. They educate themselves up to a strict
observance of all things insignificant. They would not forget to say
grace before and after meals, but would knife the neighbor's character
or soil their minds with all filthiness, without a scruple or a shadow

of remorse.
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These are they who walk in the broad way that leadeth to destruction.

In the first place, their conscience or the thing that does duty for a
conscience, is false and they are responsible for it. Then, this sort

of a conscience is not habitually certain, and laxity consists

precisely in contemning doubts and passing over lurking, lingering
suspicions as not worthy of notice. Lastly, it has not the quality of
common prudence since the judgment it pronounces is not supported by
plausible reasons. Its character is dishonesty.

A scruple is a little sharp stone formerly used as a measure of weight.
Pharmacists always have scruples. There is nothing so torturing as to
walk with one or several of these pebbles in the shoe. Spiritual

scruples serve the same purpose for the conscience. They torture and
torment; they make devotion and prayer impossible, and blind the
conscience; they weaken the mind, exhaust the bodily forces, and cause
a disease that not infrequently comes to a climax in despair or

insanity.

A scrupulous conscience is not to be followed as a standard of right
and wrong, because it is unreasonable. In its final analysis it is not
certain, but doubtful and improbable, and is influenced by the most
futile reasons. It is lawful, it is even necessary, to refuse assent to
the dictates of such a conscience. To persons thus afflicted the
authoritative need of a prudent adviser must serve as a rule until the
conscience is cured of its morbid and erratic tendencies.

It is not scruples to walk in the fear of God, and avoid sin and the
occasions thereof: that is wisdom; nor to frequent the sacraments and
be assiduous in prayer through a deep concern for the welfare of one's
soul: that is piety.

It is not scruples to be at a loss to decide whether a thing is wrong
or right; that is doubt; nor to suffer keenly after the commission of a
grievous sin; that is remorse.

It is not scruples to be greatly anxious and disturbed over past
confessions when there is a reasonable cause for it: that is natural.

A scrupulous person is one who, outside these several contingencies, is
continually racked with fears, and persists, against all evidence, in
seeing sin where there is none, or magnifies it beyond all proportion
where it really is.

The first feature--empty and perpetual fears--concerns confessions
which are sufficient, according to all the rules of prudence; prayers,
which are said with overwrought anxiety, lest a single distraction
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creep in and mar them; and temptations, which are resisted with
inordinate contention of mind, and perplexity lest consent be given.

The other and more desperate feature is pertinacity of judgment. The
scrupulous person will ask advice and not believe a word he is told.

The more information he gets, the worse he becomes, and he adds to his
misery by consulting every adviser in sight. He refuses to be put under
obedience and seems to have a morbid affection for his very condition.

There is only one remedy for this evil, and that remedy is absolute and
blind obedience to a prudent director. Choose one, consult him as often
as you desire, but do not leave him for another. Then submit
punctiliously to his direction. His conscience must be yours, for the
time being. And if you should err in following him, God will hold him,
and not you, responsible.

CHAPTER V.
THE LAW OF GOD AND ITS BREACH.

WITHOUT going into any superflous details, we shall call the Law of God
an act of His will by which He ordains what things we may do or not do,
and binds us unto observance under penalty of His divine displeasure.

The law thus defined pertains to reasonable beings alone, and supposes
on our part, as we have seen, knowledge and free will. The rest of
creation is blindly submissive under the hand of God, and yields a
necessary obedience. Man alone can obey or disobey; but in this latter
case he renders himself amenable to God's justice who, as his Creator,
has an equal right to command him, and be obeyed.

The Maker first exercised this right when He put into His creature's

soul a sense of right and wrong, which is nothing more than conscience,
or as it is called here, natural law. To this law is subject every

human being, pagan, Jew and Christian alike. No creature capable of a
human act is exempt.

The provisions of this law consider the nature of our being, that is,

the law prescribes what the necessities of our being demand, and it
prohibits what is destructive thereof. Our nature requires physically

that we eat, drink and sleep. Similarly, in a moral sense, it calls for
justice, truthfulness, respect of God, of the neighbor, and of self.

All its precepts are summed up in this one: "Do unto others as you
would have them do unto you"--the golden rule. Thence flows a series of
deducted precepts calculated to protect the moral and inherent rights
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of our nature.

But we are more concerned here with what is known as the positive Law
of God, given by Him to man by word of mouth or revelation.

We believe that God gave a verbal code to Moses who promulgated it in
His name before the Jewish people to the whole world. It was
subsequently inscribed on two stone tables, and is known as the
Decalogue or Ten Commandments of God. Of these ten, the first three
pertain to God Himself, the latter seven to the neighbor; so that the
whole might be abridged in these two words, "Love God, and love thy
neighbor." This law is in reality only a specified form of the natural

law, and its enactment was necessitated by the iniquity of men which
had in time obscured and partly effaced the letter of the law in their
souls.

Latterly God again spoke, but this time in the person of Jesus Christ.

The Saviour, after confirming the Decalogue with His authority, gave

other laws to men concerning the Church He had founded and the means of
applying to themselves the fruits of the Redemption. We give the name

of dogma to what He tells us to believe and of morals to what we must

do. These precepts of Jesus Christ are contained in the Gospel, and are
called the Evangelical Law. It is made known to us by the infallible

Church through which God speaks.

AKkin to these divine laws is the purely ecclesiastical law or law of

the Church. Christ sent forth His Church clothed with His own and His
Father's authority. "As the Father sent me, so | send you." She was to
endure, perfect herself and fulfil her mission on earth. To enable her

to carry out this divine plan she makes laws, laws purely

ecclesiastical, but laws that have the same binding force as the divine
laws themselves, since they bear the stamp of divine authority. God
willed the Church to be; He willed consequently all the necessary means
without which she would cease to be. For Catholics, therefore, as far

as obligations are concerned, there is no practical difference between
God's law and the law of His Church. Jesus Christ is God. The Church is
His spouse. To her the Saviour said: "He that heareth you, heareth me,
and he that despiseth you despiseth Me."

A breach of the law is a sin. A sin is a deliberate transgression of
the Law of God. A sin may be committed in thought, in desire, in word,
or in deed, and by omission as well as by commission.

It is well to bear in mind that a thought, as well as a deed, is an
act, may be a human and a moral act, and consequently may be a sin.
Human laws may be violated only in deed; but God, who is a searcher of
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hearts, takes note of the workings of the will whence springs all
malice. To desire to break His commandments is to offend Him as
effectually as to break them in deed; to relish in one's mind forbidden
fruits, to meditate and deliberate on evil purposes, is only a degree
removed from actual commission of wrong. Evil is perpetrated in the
will, either by a longing to prevaricate or by affection for that which

is prohibited. If the evil materializes exteriorly, it does not

constitute one in sin anew, but only completes the malice already
existing. Men judge their fellows by their works; God judges us by our
thoughts, by the inner workings of the soul, and takes notice of our
exterior doings only in so far as they are related to the will.

Therefore it is that an offense against Him, to be an offense, need not
necessarily be perpetrated in word or in deed,; it is sufficient that

the will place itself in Opposition to the Will of God, and adhere to
what the Law forbids.

Sin is not the same as vice. One is an act, the other is a state or
inclination to act. One is transitory, the other is permanent. One can
exist without the other. A drunkard is not always drunk, nor is a man a
drunkard for having once or twice overindulged.

In only one case is vice less evil than sin, and that is when the
inclination remains an unwilling inclination and does not pass to acts.
A man who reforms after a protracted spree still retains an
inclination, a desire for strong drink. He is nowise criminal so long

as he resists that tendency.

But practically vice is worse than sin, for it supposes frequent wilful
acts of sin of which it is the natural consequence, and leads to many
grievous offenses.

A vice is without sin when one struggles successfully against it after
the habit has been retracted. It may never be radically destroyed.
There may be unconscious, involuntary lapses under the constant
pressure of a strong inclination, as in the vice of parsing, and it
remains innocent as long as it is not wilfully yielded to and indulged.
But to yield to the ratification of an evil desire or propensity,

without restraint, is to doom oneself to the most prolific of evils and
to lie under the curse of God.

CHAPTER VI.
SIN.

IF the Almighty had never imposed upon His creatures a Law, there would
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be no sin; we would be free to do as we please. But the presence of
God's Law restrains our liberty, and it is by using, or rather abusing,
our freedom, that we come to violate the Law. It is for this reason
that Law is said to be opposed to Liberty. Liberty is a word of many
meanings. Men swear by it and men juggle with it. It is the slogan in
both camps of the world's warfare. It is in itself man's noblest
inheritance, and yet there is no name under the sun in which more
crimes are committed.

By liberty as opposed to God's law we do not understand the power to do
evil as well as good. That liberty is the glory of man, but the

exercise of it, in the alternative of evil, is damnable, and debases

the creature in the same proportions as the free choice of good

ennobles him. That liberty the law leaves untouched. We never lose it;

or rather, we may lose it partially when under physical restraint, but
totally, only when deprived of our senses. The law respects it. It

respects it in the highest degree when in an individual it curtails or
destroys it for the protection of society.

Liberty may also be the equal right to do good and evil. There are

those who arrogate to themselves such liberty. No man ever possessed

it, the law annihilated it forever. And although we have used the word

in this sense, the fact is that no man has the right to do evil or ever

will have, so long as God is God. These people talk much and loudly
about freedom--the magic word!--assert with much pomp and verbosity the
rights of man, proclaim his independence, and are given to much like
inane vaunting and braggadocio.

We may be free in many things, but where God is concerned and He
commands, we are free only to obey. His will is supreme, and when it is
asserted, we purely and simply have no choice to do as we list. This
privilege is called license, not liberty. We have certain rights as

men, but we have duties, too, as creatures, and it ill-becomes us to
prate about our rights, or the duties of others towards us, while we
ignore the obligations we are under towards others and our first duty
which is to God. Our boasted independence consists precisely in this:
that we owe to Him not only the origin of our nature, but even the very
breath we draw, and which preserves our being, for "in Him we live,
move and have our being."

The first prerogative of God towards us is authority or the right to
command. Our first obligation as well as our highest honor as creatures
is to obey. And until we understand this sort of liberty, we live in a
world of enigmas and know not the first letter of the alphabet of
creation. We are not free to sin.
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Liberty rightly understood, true liberty of the children of God, is the
right of choice within the law, the right to embrace what is good and

to avoid what is evil. This policy no man can take from us; and far

from infringing upon this right, the law aids it to a fuller

development. A person reading by candlelight would not complain that
his vision was obscured if an arc light were substituted for the

candle. A traveler who takes notice of the signposts along his way
telling the direction and distance, and pointing out pitfalls and

dangers, would not consider his rights contested or his liberty
restricted by these things. And the law, as it becomes more clearly
known to us, defines exactly the sphere of our action and shows plainly
where dangers lurk and evil is to be apprehended. And we gladly avail
ourselves of this information that enables us to walk straight and
secure. The law becomes a godsend to our liberty, and obedience to it,
our salvation.

He who goes beyond the bounds of true moral liberty, breaks the law of
God and sins. He thereby refuses to God the obedience which to Him is
due. Disobedience involves contempt of authority and of him who
commands. Sin is therefore an offense against God, and that offense is
proportionate to the dignity of the person offended.

The sinner, by his act of disobedience, not only sets at naught the

will of his Maker, but by the same act, in a greater or lesser degree,
turns away from his appointed destiny; and in this he is imitated by
nothing else in creation. Every other created thing obeys. The heavens
follow their designated course. Beasts and birds and fish are intent
upon one thing, and that is to work out the divine plan. Man alone sows
disorder and confusion therein. He shows irreverence for God's presence
and contempt for His friendship; ingratitude for His goodness and
supreme indifference for the penalty that follows his sin as surely as
the shadow follows its object. So that, taken all in all, such a

creature might fitly be said to be one part criminal and two parts

fool. Folly and sin are synonymous in Holy Writ. "The fool saith in his
heart there is no God."

Sin is essentially an offense. But there is a difference of degree
between a slight and an outrage. There are direct offenses against God,
such as the refusal to believe in Him or unbelief; to hope in Him, or
despair, etc. Indirect offenses attain Him through the neighbor or
ourselves.

All duties to neighbor or self are not equally imperious and to fail in
them all is not equally evil. Then again, not all sins are committed
through pure malice, that is, with complete knowledge and full consent.
Ignorance and weakness are factors to be considered in our guilt, and
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detract from the malice of our sins. Hence two kinds of sin, mortal and
venial. These mark the extremes of offense. One severs all relation of
friendship, the other chills the existing friendship. By one, we incur
God's infinite hatred, by the other, His displeasure. The penalty for
one is eternal; the other can be atoned for by suffering.

It is not possible in all cases to tell exactly what is mortal and what
venial in our offenses. There is a clean-cut distinction between the
two, but the line of demarcation is not always discernible. There are,
however, certain characteristics which enable us in the majority of
cases to distinguish one from the other.

First, the matter must be grievous in fact or in intention; that is,

there must be a serious breach of the law of God or the law of
conscience. Then, we must know perfectly well what we are doing and
give our full consent. It must therefore be a grave offense in all the
plenitude of its malice. Of course, to act without sufficient reason,

with a well-founded doubt as to the malice of the act, would be to
violate the law of conscience and would constitute a mortal sin. There
is no moral sin without the fulfilment of these conditions. All other
offenses are venial.

We cannot, of course, read the soul of anybody. If, however, we suppose
knowledge and consent, there are certain sins that are always mortal.
Such are blasphemy, luxury, heresy, etc. When these sins are
deliberate, they are always mortal offenses. Others are usually mortal,
such as a sin against justice. To steal is a sin against justice. It is
frequently a mortal sin, but it may happen that the amount taken be
slight, in which case the offense ceases to be mortal.

Likewise, certain sins are usually venial, but in certain circumstances
a venial sin may take on such malice as to be constituted mortal.

Our conscience, under God, is the best judge of our malevolence and
consequently of our guilt.

CHAPTER VII.
HOW TO COUNT SINS.

THE number of sins a person may commit is well-nigh incalculable, which
is only one way of saying that the malice of man has invented
innumerable means of offending the Almighty--a compliment to our
ingenuity and the refinement of our natural perversity. It is not

always pleasant to know, and few people try very hard to learn, of what
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kind and how many are their daily offenses. This knowledge reveals too
nakedly our wickedness which we prefer to ignore. Catholics, however,
who believe in the necessity of confession of sins, take a different

view of the matter. The requirements of a good confession are such as
can be met only by those who know in what things they have sinned and
how often.

There are many different kinds of sin. It is possible by a single act
to commit more than one sin. And a given sin may be repeated any number
of times.

To get the exact number of our misdeeds we must begin by counting as
many sins at least as there are kinds of sin. We might say there is an
offense for every time a commandment or precept is violated, for sin is
a transgression of the law. But this would be insufficient inasmuch as
the law may command or forbid more than one thing.

Let the first commandment serve as an example. It is broken by sins
against faith, or unbelief, against hope, or despair, against charity,

against religion, etc. All these offenses are specifically different,

that is, are different kinds of sin; yet but one precept is

transgressed. Since therefore each commandment prescribes the practice
of certain virtues, the first rule is that there is a sin for every

virtue violated.

But this is far from exhausting our capacity for evil. Our virtue may
impose different obligations, so that against it alone we may offend in
many different ways. Among the virtues prescribed by the first
commandment is that of religion, which concerns the exterior homage due
to God. | may worship false gods, thus offending against the virtue of
religion, and commit a sin of idolatry. If | offer false homage to the
true God, | also violate the virtue of religion, but commit a sin
specifically different, a sin of superstition. Thus these different
offenses are against but one of several virtues enjoined by one
commandment. The virtue of charity is also prolific of obligations; the
virtue of chastity even more so. One act against the latter may contain
a four-fold malice.

It would be out of place here to adduce more examples: a detailed
treatment of the virtues and commandments will make things clearer. For
the moment it is necessary and sufficient to know that a commandment
may prescribe many virtues, a virtue may impose many obligations, and
there is a specifically different sin for each obligation violated.

But we can go much farther than this in wrongdoing, and must count one
sin every time the act is committed.
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"Yes, but how are we to know when there is one act or more than one
act! An act may be of long or short duration. How many sins do | commit
if the act lasts, say, two hours? And how can | tell where one act ends
and the other begins?"

In an action which endures an hour or two hours, there may be one and
there may be a dozen acts. When the matter a sinner is working on is a
certain, specified evil, the extent to which he prevaricates

numerically depends upon the action of the will. A fellow who enters
upon the task of slaying his neighbor can kill but once in fact; but he
can commit the sin of murder in his soul once or a dozen times. It
depends on the will. Sin is a deliberate transgression, that is, first

of all an act of the will. If he resolves once to kill and never

retracts till the deed of blood is done, he sins but once. If he

disavows his resolution and afterwards resolves anew, he repeats the
sin of murder in his soul as often as he goes through this process of
will action. This sincere retraction of a deed is called moral

interruption and it has the mysterious power of multiplying sins.

Not every interruption is a moral one. To put the matter aside for a
certain while in the hope of a better opportunity, for the procuring of
necessary facilities or for any other reason, with the unshaken purpose
of pursuing the course entered upon, is to suspend action; but this
action is wholly exterior, and does not affect the will. The act of the

will perseveres, never loses its force, so there is no moral, but only

a physical, interruption. There is no renewal of consent for it has

never been withdrawn. The one moral act goes on, and but one sin is
committed.

Thus, of two wretches on the same errand of crime, one may sin but
once, while the other is guilty of the same sin a number of times. But
the several sins last no longer than the one. Which is the more guilty?
That is a question for God to decide; He does the judging, we do the
counting.

This possible multiplication of sin where a single act is apparent
emphasizes the fact that evil and good proceed from the will. It is by
the will primarily and essentially that we serve or offend God, and,
absolutely speaking, no exterior deed is necessary for the
accomplishment of this end.

The exterior deed of sin always supposes a natural preparation of sin--
thought, desires, resolution,--which precede or accompany the deed, and
without which there would be no sin. It is sinful only inasmuch as it

is related to the will, and is the fruit thereof. The interior act
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constitutes the sin in its being; the exterior act constitutes it in
its completeness.

All of which leads up to the conclusion, of a nature perhaps to

surprise some, that to resolve to sin and to commit the sin in deed are
not two different sins, but one complete sin, in all the fulness of its
malice. True, the exterior act may give rise to scandal, and from it

may devolve upon us obligations of justice, the reparation of injury
done; true, with the exterior complement the sin may be more grievous.
But there cannot be several sins if there be one single uninterrupted
act of the will.

An evil thing is proposed to your mind; you enjoy the thought of doing

it, knowing it to be wrong; you desire to do it and resolve to do it;

you take the natural means of doing it; you succeed and consummate the
evil--a long drawn out and well prepared deed, 'tis true, but only one

sin. The injustices, the scandal, the sins you might commit

incidentally, which do not pertain naturally to the deed, all these are
another matter, and are other kinds of sins; but the act itself stands
alone, complete and one.

But these interior acts of sin, whether or not they have reference to
external completion, must be sinful. The first stage is the suggestion
of the imagination or simple seeing of the evil in the mind, which is
not sinful; the next is the moving of the sensibility or the purely
animal pleasure experienced, in which there is no evil, either; for we
have no sure mastery over these faculties. From the imagination and
sensibility the temptation passes before the will for consent. If
consent is denied, there is no deadly malice or guilt, no matter how
long the previous effects may have been endured. No thought is a sin
unless it be fully consented to.

CHAPTER VIII.
CAPITAL SINS.

YOU can never cure a disease till you get at the seat or root of the

evil. It will not do to attack the several manifestations that appear

on the surface, the aches and pains and attendant disorders. You must
attack the affected organ, cut out the root of the evil growth, and

kill the obnoxious germ. There is no other permanent remedy; until this
is done, all relief is but temporary.

And if we desire to remove the distemper of sin, similarly it is
necessary to seek out the root of all sin. We can lay our finger on it
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at once; it is inordinate self-love.

Ask yourself why you broke this or that commandment. It is because it
forbade you a satisfaction that you coveted, a satisfaction that your
self-love imperiously demanded; or it is because it prescribed an act
that cost an effort, and you loved yourself too much to make that
effort. Examine every failing, little or great, and you will trace them
back to the same source. If we thought more of God and less of
ourselves we would never sin. The sinner lives for himself first, and
for God afterwards.

Strange that such a sacred thing as love, the source of all good, may
thus, by abuse, become the fountainhead of all evill Perhaps, if it
were not so sacred and prolific of good, its excess would not be so
unholy. But the higher you stand when you tumble, the greater the fall;
so the better a thing is in itself, the more abominable is its abuse.
Love directed aright, towards God first, is the fulfilment of the Law;
love misdirected is the very destruction of all law.

Yet it is not wrong to love oneself; that is the first law of nature.

One, and one only being, the Maker, are we bound to love more than
ourselves. The neighbor is to be loved as ourselves. And if our just
interests conflict with his, if our rights and his are opposed to each
other, there is no legitimate means but we may employ to obtain or
secure what is rightly ours. The evil of self-love lies in its abuse

and excess, in that it goes beyond the limits set by God and nature,
that it puts unjustly our interests before God's and the neighbor's,
and that to self it sacrifices them and all that pertains to them.

Self, the "ego," is the idol before which all must bow.

Self-love, on an evil day, in the garden of Eden, wedded sin, Satan
himself officiating under the disguise of a serpent; and she gave birth
to seven daughters like unto herself, who in turn became fruitful
mothers of iniquity. Haughty Pride, first-born and queen among her
sisters, is inordinate love of one's worth and excellence, talents and
beauty; sordid Avarice or Covetousness is excessive love of riches;
loathsome Lust is the third, and loves carnal pleasures without regard
for the law; fiery Anger, a counterpart of pride, is love rejected but
seeking blindly to remedy the loss; bestial Gluttony worships the
stomach; green-eyed Envy is hate for wealth and happiness denied;
finally Sloth loves bodily ease and comfort to excess. The infamous
brood! These parents of all iniquity are called the seven capital sins.
They assume the leadership of evil in the world and are the seven arms
of Satan.

As it becomes their dignity, these vices never walk alone or go
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unattended, and that is the desperate feature of their malice. Each has
a cortege of passions, a whole train of inferior minions, that
accompany or follow. Once entrance gained and a free hand given, there
is no telling the result. Once seated and secure, the passion seeks to
satisfy itself; that is its business. Certain means are required to

this end, and these means can be procured only by sinning. Obstacles
often stand in the way and new sins furnish steps to vault over, or
implements to batter them down. Intricate and difficult conditions
frequently arise as the result of self-indulgence, out of which there

is no exit but by fresh sins. Hence the long train of crimes led by one
capital sin towards the goal of its satisfaction, and hence the havoc
wrought by its untrammeled working in a human soul.

This may seem exaggerated to some; others it may mislead as to the true
nature of the capital sins, unless it be dearly put forth in what their

malice consists. Capital sins are not, in the first place, in

themselves, sins; they are vices, passions, inclinations or tendencies

to sin, and we know that a vice is not necessarily sinful. Our first

parents bequeathed to us as an inheritance these germs of misery and
sin. We are all in a greater or lesser degree prone to excess and to
desire unlawful pleasures. Yet, for all that, we do not of necessity

sin. We sin when we yield to these tendencies and do what they suggest.
The simple proneness to evil, devoid of all wilful yielding is

therefore not wrong. Why? Because we cannot help it; that is a good and
sufficient reason.

These passions may lie dormant in our nature without soliciting to

evil; they may, at any moment, awake to action with or without
provocation. The sight of an enemy or the thought of a wrong may stir

up anger; pride may be aroused by flattery, applause or even
compliments; the demon of lust may make its presence known and felt for
a good reason, for a slight reason, or for no reason at all; gluttony

shows its head at the sight of food or drink, etc.

He who deliberately and without reason arouses a passion, and thus
exposes himself imprudently to an assault of concupiscence, is
grievously guilty; for it is to trifle with a powerful and dangerous
enemy and it betokens indifference to the soul's salvation.

Suggestions, seductions, allurements follow upon the awakening of these
passions. When the array of these forces comes in contact with the

will, the struggle is on; it is called temptation. Warfare is the

natural state of man on earth. Without it, the world here below would

be a paradise, but life would be without merit.

In this unprovoked and righteous battle with sin, the only evil to be
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apprehended is the danger of yielding. But far from being sinful, the
greater the danger, the more meritorious the struggle. It matters not
what we experience while fighting the enemy. Imagination and sensation
that solicit to yielding, anxiety of mind and discouragement, to all

this there is no wrong attached, but merit.

Right or wrong depends on the outcome. Every struggle ends in victory
or defeat for one party and in temptation there is sin only in defeat.

A single act of the will decides. It matters not how long the struggle
lasts; if the will does not capitulate, there is no sin.

This resistance demands plenty of energy, a soul inured to like combats
and an ample provision of weapons of defense--faith, hatred of sin,

love of God. Prayer is essential. Flight is the safest means, but is

not always possible. Humility and self-denial are an excellent, even
necessary, preparation for assured victory.

No man need expect to make himself proof against temptation. It is not
a sign of weakness; or if so, it is a weakness common to all men. There
is weakness only in defeat, and cowardice as well. The gallant and
strong are they who fight manfully. Manful resistance means victory,
and victory makes one stronger and invincible, while defeat at every
repetition places victory farther and farther beyond our reach.

Success requires more than strength, it requires wisdom, the wisdom to
single out the particular passion that predominates in us, to study its
artifices and by remote preparation to make ourselves secure against
its assaults. The leader thus exposed and its power for evil reduced to
a minimum, it will be comparatively easy to hold in check all other
dependent passions.

CHAPTER IX.
PRIDE.

EXCELLENCE is a quality that raises a man above the common level and
distinguishes him among his fellow-beings. The term is relative. The
guality may exist in any degree or measure. 'Tis only the few that

excel eminently; but anyone may be said to excel who is, ever so

little, superior to others, be they few or many. Three kinds of

advantages go to make up one's excellence. Nature's gifts are talent,
knowledge, health, strength, and beauty; fortune endows us with honor,
wealth, authority; and virtue, piety, honesty are the blessings of

grace. To the possession of one or several of these advantages
excellence is attached.
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All good is made to be loved. All gifts directly or indirectly from God

are good, and if excellence is the fruit of these gifts, it is lawful,
reasonable, human to love it and them. But measure is to be observed in
all things. Virtue is righteously equidistant, while vice goes to

extremes. It is not, therefore, attachment and affection for this
excellence, but inordinate, unreasonable love that is damnable, and
constitutes the vice of pride.

God alone is excellent and all greatness is from Him alone. And those
who are born great, who acquire greatness, or who have greatness thrust
upon them, alike owe their superiority to Him. Nor are these advantages
and this preeminence due to our merits and deserts. Everything that
comes to us from God is purely gratuitous on His part, and undeserved
on ours. Since our very existence is the effect of a free act of His

will, why should not, for a greater reason, all that is accidental to

that existence be dependent on His free choice? Finally, nothing of all
this is ours or ever can become ours. Our qualities are a pure loan
confided to our care for a good and useful purpose, and will be
reclaimed with interest.

Since the malice of our pride consists in the measure of affection we
bestow upon our excellence, if we love it to the extent of adjudging it
not a gift of God, but the fruit of our own better selves; or if we

look upon it as the result of our worth, that is, due to our merits, we
are guilty of nothing short of downright heresy, because we hold two
doctrines contrary to faith. "What hast thou, that thou hast not
received?" If a gift is due to us, it is no longer a gift. This extreme

of pride is happily rare. It is directly opposed to God. It is the sin

of Lucifer.

A lesser degree of pride is, while admitting ourselves beholden to God
for whatever we possess and confessing His bounties to be undeserved,
to consider the latter as becoming ours by right of possession, with
liberty to make the most of them for our own personal ends. This is a
false and sinful appreciation of God's gifts, but it respects His and

all subordinate authority. If it never, in practice, fails in this
submission, there is sin, because the plan of God, by which all things
must be referred to Him, is thwarted; but its malice is not considered
grievous. Pride, however, only too often fails in this, its tendency
being to satisfy itself, which it cannot do within the bounds of
authority. Therefore it is that from being a venial, this species of

pride becomes a mortal offense, because it leads almost infallibly to
disobedience and rebellion. There is a pride, improperly so called,
which is in accordance with all the rules of order, reason and honor.

It is a sense of responsibility and dignity which every man owes to
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himself, and which is compatible with the most sincere humility. It is

a regard, an esteem for oneself, too great to allow one to stoop to
anything base or mean. It is submissive to authority, acknowledges
shortcomings, respects others and expects to be respected in return. It
can preside with dignity, and obey with docility. Far from being a

vice, it is a virtue and is only too rare in this world. It is nobility

of soul which betrays itself in self-respect.

Here is the origin, progress and development of the vice. We first
consider the good that is in us, and there is good in all of us, more

or less. This consideration becomes first exaggerated; then one-sided
by reason of our overlooking and ignoring imperfections and
shortcomings. Out of these reflections arises an apprehension of
excellence or superiority greater than we really possess. From the mind
this estimate passes to the heart which embraces it fondly, rejoices
and exults. The conjoint acceptation of this false appreciation by the
mind and heatrt is the first complete stage of pride--an overwrought
esteem of self. The next move is to become self-sufficient,
presumptuous. A spirit of enterprise asserts itself, wholly out of
keeping with the means at hand. It is sometimes foolish, sometimes
insane, reason being blinded by error.

The vice then seeks to satisfy itself, craves for the esteem of others,
admiration, flattery, applause, and glory. This is vanity, different
from conceit only in this, that the former is based on something that
is, or has been done, while the latter is based on nothing.

Vanity manifested in word is called boasting; in deed that is true,
vain-glory; in deed without foundation of truth, hypocrisy.

But this is not substantial enough for ambition, another form of pride.
It covets exterior marks of appreciation, rank, honor, dignity,
authority. It seeks to rise, by hook or crook, for the sole reason of
showing off and displaying self. Still growing apace, pride becomes
indignant, irritated, angry if this due appreciation is not shown to

its excellence; it despises others either for antipathy or inferiority.

It believes its own judgment infallible and, if in the wrong, will

never acknowledge a mistake or yield. Finally the proud man becomes so
full of self that obedience is beneath him, and he no longer respects
authority of man or of God. Here we have the sin of pride in all the
plenitude of its malice.

Pride is often called an honorable vice, because its aspirations are
lofty, because it supposes strength, and tends directly to elevate man,
rather than to debase and degrade him, like the other vices. Yet pride
is compatible with every meanness. It lodges in the heart of the pauper
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as well as in that of the prince. There is nothing contemptible that it

will not do to satisfy itself; and although its prime malice is to

oppose God it has every quality to make it as hideous as Satan himself.
It goeth before a fall, but it does not cease to exist after the fall;

and no matter how deep down in the mire of iniquity you search, you
will find pride nethermost. Other vices excite one's pity; pride makes

us shudder.

CHAPTER X.
COVETOUSNESS.

"WHAT is a miser?" asked the teacher of her pupils, and the bright boy
spoke up and answered: one who has a greed for gold. But he and all the
class were embarrassed as to how this greed for gold should be
qualified. The boy at the foot of the class came to the rescue, and
shouted out: misery.

Less wise answers are made every day in our schools. Misery is indeed
the lot, if not the vice, of the miser. 'Tis true that this is one of

the few vices that arrive at permanent advantages, the others offering
satisfaction that lasts but for a moment, and leaves nothing but
bitterness behind. Yet, the more the miser possesses the more
insatiable his greed becomes, and the less his enjoyment, by reason of
the redoubled efforts he makes to have and to hold.

But the miser is not the only one infected with the sin of avarice. His
is not an ordinary, but an extreme case. He is the incarnation of the
evil. He believes in, hopes in, and loves gold above all things; he
prays and sacrifices to it. Gold is his god, and gold will be his
reward, a miserable one.

This degree of the vice is rare; or, at least, is rarely suffered to
manifest itself to this extent; and although scarcely a man can be
found to confess to this failing, because it is universally regarded as
most loathsome and repulsive, still few there are who are not more or
less slaves to cupidity. Pride is the sin of the angels; lust is the

sin of the brute, and avarice is the sin of man. Scripture calls it the
universal evil. We are more prone to inveigh against it, and accuse
others of the vice than to admit it in ourselves.

Sometimes, it is "the pot calling the kettle black;" more often itis a
clear case of "sour grapes." Disdain for the dollars "that speak,” "the
mighty dollars," in abundance and in superabundance, is rarely genuine.
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There are, concerning the passion of covetousness, two notions as
common as they are false. It is thought that this vice is peculiar to

the rich, and is not to be met with among the poor. Now, avarice does
not necessarily suppose the possession of wealth, and does not consist
in the possession, but in the inordinate desire, or greed for, or the

lust of, riches. It may be, and is, difficult for one to possess much
wealth without setting one's heart on it. But it is also true that this

greed may possess one who has little or nothing. It may be found in
unrestrained excess under the rags of the pauper and beggar. They who
aspire to, or desire, riches with avidity are covetous whether they

have much, little, or nothing. Christ promised His kingdom to the poor

in spirit, not to the poor in fact. Spiritual poverty can associate

with abundant wealth, just as the most depraved cupidity may exist in
poverty.

Another prejudice, favorable to ourselves, is that only misers are
covetous, because they love money for itself and deprive themselves of
the necessaries of life to pile it up. But it is not necessary that the
diagnosis reveal these alarming symptoms to be sure of having a real
case of cupidity. They are covetous who strive after wealth with
passion. Various motives may arouse this passion, and although they may
increase the malice, they do not alter the nature, of the vice. Some
covet wealth for the sake of possessing it; others, to procure

pleasures or to satisfy different passions. Avarice it continues to be,
whatever the motive. Not even prodigality, the lavish spending of
riches, is a token of the absence of cupidity. Rapacity may stand
behind extravagance to keep the supply inexhausted.

It is covetousness to place one's greatest happiness in the possession
of wealth, or to consider its loss or privation the greatest of
misfortunes; in other words, to over-rejoice in having and to
over-grieve in not having.

It is covetousness to be so disposed as to acquire riches unjustly
rather than suffer poverty.

It is covetousness to hold, or give begrudgingly, when charity presses
her demands.

There is, in these cases, a degree of malice that is ordinarily mortal,
because the law of God and of nature is not respected.

It is the nature of this vice to cause unhappiness which increases

until it becomes positive wretchedness in the miser. Anxiety of mind is
followed by hardening of the heart; then injustice in desire and in

fact; blinding of the conscience, ending in a general stultification of
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man before the god Mammon.

All desires of riches and comfort are not, therefore, avarice. One may
aspire to, and seek wealth without avidity. This ambition is a laudable
one, for it does not exaggerate the value of the world's goods, would
not resort to injustice, and has not the characteristic tenacity of
covetousness. There is order in this desire for plenty. It is the great
mover of activity in life; it is good because it is natural, and

honorable because of its motives.

CHAPTER XI.
LUST.

PRIDE resides principally in the mind, and thence sways over the entire
man; avarice proceeds from the heart and affections; lust has its seat
in the flesh. By pride man prevaricating imitates the angel of whose
nature he partakes; avarice is proper to man as being a composite of
angelic and animal natures; lust is characteristic of the brute pure

and simple. This trinity of concupiscence is in direct opposition to

the Trinity of God--to the Father, whose authority pride would destroy;
to the Son, whose voluntary stripping of the divinity and the poverty

of whose life avarice scorns and contemns to the Holy Ghost, to whom
lust is opposed as the flesh is opposed to the spirit. This is the

mighty trio that takes possession of the whole being of man, controls
his superior and inferior appetites, and wars on the whole being on
God. And lust is the most ignoble of the three.

Strictly speaking, it is not here question of the commandments. They
prescribe or forbid acts of sin--thoughts, words or deeds; lust is a
passion, a vice or inclination, a concupiscence. It is not an act. It
does not become a sin while it remains in this state of pure
inclination. It is inbred in our nature as children of Adam. Lust is an
appetite like any other appetite, conformable to our human nature, and
can be satisfied lawfully within the order established by God and
nature. But it is vitiated by the corruption of fallen flesh. This

vitiated appetite craves for unlawful and forbidden satisfactions and
pleasures, such as are not in keeping with the plans of the Creator.
Thus the vitiated appetite becomes inordinate. At one and the same
time, it becomes inordinate and sinful, the passion being gratified
unduly by a positive act of sin.

This depraved inclination, as everyone knows, may be in us, without
being of us, that is, without any guilt being imputed to us. This
occurs in the event of a violent assault of passion, in which our will
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has no part, and which consequently does not materialize, exteriorly or
interiorly, in a human act forbidden by the laws of morality. Nor is
there a transgression, even when gratified, if reason and faith control
the inclination and direct it along the lines laid down by the divine

and natural laws. Outside of this, all manners, shapes and forms of
lust are grievous sins, for the law admits no levity of matter. No

further investigation, at the present time, into the essence of this

vice is necessary.

There is an abominable theory familiar to, and held by the dissolute,
who, not content with spreading the contagion of their souls, aim at
poisoning the very wells of morality. They reason somewhat after this
fashion: Human nature is everywhere the same. He knows others who best
knows himself. A mere glance at themselves reveals the fact that they
are chained fast to earth by their vile appetites, and that to break

these chains is a task too heavy for them to undertake. The fact is
overlooked that these bonds are of their own creation, and that every
end is beyond reach of him who refuses to take the means to that end.
Incapable, too, of conceiving a sphere of morality superior to that in
which they move, and without further investigation of facts to make

their induction good, they conclude that all men are like themselves;

that open profession of morality is unadulterated hypocrisy, that a

pure man is a living lie. A more wholesale impeachment of human
veracity and a more brutal indignity offered to human nature could
scarcely be imagined. Reason never argued thus; the heart has reasons
which the reason cannot comprehend. Truth to be loved needs only to be
seen. Adversely, it is the case with falsehood.

It is habitual with this passion to hide its hideousness under the
disguise of love, and thus this most sacred and hallowed name is
prostituted to signify that which is most vile and loathsome.
Depravity? No. Goodness of heart, generosity of affections, the very
quintessence of good nature! But God is love, and love that does not
see the image of the Creator in its object is not love, but the brutal
instinct.

There are some who do not go so far as to identify vice with virtue,

but content themselves with esteeming that, since passion is so strong,
virtue so difficult and God so merciful to His frail creatures, to

yield a trifle is less a sin than a confession of native weakness. This
"weakness" runs a whole gamut of euphemisms; imperfections, foibles,
frailties, mistakes, miseries, accidents, indiscretions--anything to

gloss it over, anything but what it is. At this rate, you could efface

the whole Decalogue and at one fell stroke destroy all laws, human and
divine. What is yielding to any passion but weakness? Very few sins are
sins of pure malice. If one is weak through one's own fault, and
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chooses to remain so rather than take the necessary means of acquiring
strength, that one is responsible in full for the weakness. The weak

and naughty in this matter are plain, ordinary sinners of a very sable
dye.

Theirs is not the view that God took of things when He purged the earth
with water and destroyed the five cities with fire. From Genesis to the
Apocalypse you will not find a weakness against which He inveighs so
strongly, and chastises so severely. He forbids and condemns every
deliberate yielding, every voluntary step taken over the threshold of
moral cleanness in thought, word, desire or action.

The gravity and malice of sin is not to be measured by the fancies,
opinions, theories or attitude of men. The first and only rule is the

will of God which is sufficiently clear to anyone who scans the sacred
pages whereon it is manifested. And the reason of His uncompromising
hostility to voluptuousness can be found in the intrinsic malice of the
evil. In man, as God created him, the soul is superior to the body, and
of its nature should rule and govern. Lust inverts this order, and the
flesh lords it over the spirit. The image of God is defiled, dragged in
the mire of filth and corruption, and robbed of its spiritual nature,

as far as the thing is possible. It becomes corporal, carnal, animal.
And thus the superior soul with its sublime faculties of intelligence
and will is made to obey under the tyranny of emancipated flesh, and
like the brute seeks only for things carnal.

It is impossible to say to what this vice will not lead, or to
enumerate the crimes that follow in its wake. The first and most
natural consequence is to create a distaste and aversion for prayer,
piety, devotion, religion and God; and this is God's most terrible
curse on the vice, for it puts beyond reach of the unfortunate sinner
the only remedy that could save him.

But if God's justice is so rigorous toward the wanton, His mercy is
never so great as toward those who need it most, who desire it and ask
it. The most touching episodes in the Gospels are those in which Christ
opened wide the arms of His charity to sinful but repentant creatures,
and lifted them out of their iniquity. That same charity and power to
shrive, uplift and strengthen resides to-day, in all its plenitude, in

the Church which is the continuation of Christ. Where there is a will
there is a way. The will is the sinner's; the way is in prayer and the
sacraments.

CHAPTER XII.
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ANGER.

NEVER say, when you are angry, that you are mad; it makes you appear
much worse than you really are, for only dogs get mad. The rabies in a
human being is a most unnatural and ignoble thing. Yet common parlance
likens anger to it.

It is safe to say that no one has yet been born that never yielded,
more or less, to the sway of this passion. Everybody gets angry. The
child sulks, the little girl calls names and makes faces, the boy

fights and throws stones; the maiden waxes huffy, spiteful, and won't
speak, and the irascible male fumes, rages, and says and does things
that become him not in the least. Even pious folks have their tiffs and
tilts. All flesh is frail, and anger has an easy time of it; not

because this passion is so powerful, but because it is insidious and
passes for a harmless little thing in its ordinary disguise. And yet

all wrath does not manifest itself thus exteriorly. Still waters are
deepest. An imperturbable countenance may mask a very inferno of wrath
and hatred.

To hear us talk, there is no fault in all this, the greater part of the
time. It is a soothing tonic to our conscience after a fit of rage, to

lay all the blame on a defect of character or a naturally bad temper.

If fault there is, it is anybody's but our own. We recall the fact that
patience is a virtue that has its limits, and mention things that we
solemnly aver would try the enduring powers of the beatified on their
thrones in heaven. Some, at a loss otherwise to account for it, protest
that a particular devil got hold of them and made resistance
impossible.

But it was not a devil at all. It was a little volcano, or better, a

little powder magazine hidden away somewhere in the heart. The imp
Pride had its head out looking for a caress, when it received a rebuff
instead. Hastily disappearing within, it spat fire right and left, and

the explosion followed, proportionate in energy and destructive power
to the quantity of pent-up self-love that served as a charge. Once the
mine is fired, in the confusion and disorder that follow, vengeance
stalks forth in quest of the miscreant that did the wrong.

Anger is the result of hurt pride, of injured self-love. It is a

violent and inordinate commotion of the soul that seeks to wreak
vengeance for an injury done. The causes that arouse anger vary
infinitely in reasonableness, and there are all degrees of intensity.

The malice of anger consists wholly in the measure of our deliberate
yielding to its promptings. Sin, here as elsewhere, supposes an act of
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the will, A crazy man is not responsible for his deeds; nor is anyone,
for more than what he does knowingly.

The first movement or emotion of irascibility is usually exempt of all
fault; by this is meant the play of the passion on the sensitive part

of our nature, the sharp, sudden fit that is not foreseen and is not

within our control, the first effects of the rising wrath, such as the

rush of blood, the trouble and disorder of the affections,

surexcitation and solicitation to revenge. A person used to repelling
these assaults may be taken unawares and carried away to a certain
extent in the first storm of passion, in this there is nothing sinful.

But the same faultlessness could not be ascribed to him who exercises
no restraining power over his failing, and by yielding habitually

fosters it and must shoulder the responsibility of every excess. We
incur the burden of God's wrath when, through our fault, negligence or
a positive act of the will, we suffer this passion to steal away our
reason, blind us to the value of our actions, and make us deaf to all
considerations. No motive can justify such ignoble weakness that would
lower us to the level of the madman. He dishonors his Maker who throws
the reins to his animal instincts and allows them to gallop ahead with
him, in a mad career of vengeance and destruction.

Many do not go to this extent of fury, but give vent to their spleen in

a more cool and calculating manner. Their temper, for being less fiery,
is more bitter. They are choleric rather than bellicose. They do not

fly to acts but to desires and well-laid plans of revenge. If the

desire or deed lead to a violation of justice or charity, to scandal or
any notable evil consequence, the sin is clearly mortal; the more so,

if this inward brooding be of long duration, as it betrays a more
deep-seated malice.

Are there any motives capable of justifying these outbursts of passion?
None at all, if our ire has these two features of unreasonableness and
vindictiveness. This is evil. No motive, however good, can justify an
evil end.

If any cause were plausible, it would be a grave injury, malicious and
unjust. But not even this is sufficient, for we are forbidden to return

evil for evil. It may cause us grief and pain, but should not incite us

to anger, hatred and revenge. What poor excuses would therefore be
accidental or slight injuries, just penalties for our wrongdoings and
imaginary grievances! The less excusable is our wrath, the more serious
is our delinquency. Our guilt is double-dyed when the deed and the
cause of the deed are both alike unreasonable.

Yet there is a kind of anger that is righteous. We speak of the wrath
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of God, and in God there can be no sin. Christ himself was angry at the
sight of the vendors in the temple. Holy Writ says: Be ye angry and sin
not. But this passion, which is the fruit of zeal, has three features
which make it impossible to confound it with the other. It is always
kept within the bounds of a wise moderation and under the empire of
reason; it knows not the spirit of revenge; and it has behind it the

best of motives, namely, zeal for the glory of God. It is aroused at

the sight of excesses, injustices, scandals, frauds; it seeks to

destroy sin, and to correct the sinner. It is often not only a

privilege, but a duty. It supposes, naturally, judgment, prudence, and
discretion, and excludes all selfish motives.

Zeal in an inferior and more common degree is called indignation, and
is directed against all things unworthy, low and deserving of contempt.
It respects persons, but loathes whatever of sin or vice that is in, or
comes from, unworthy beings. It is a virtue, and is the effect of a

high sense of respectability.

Impatience is not anger, but a feeling somewhat akin to it, provoked by
untoward events and inevitable happenings, such as the weather,
accidents, etc. It is void of all spirit of revenge. Peevishness is

chronic impatience, due to a disordered nervous system and requires the
services of a competent physician, being a physical, not moral,
distemper.

Anger is a weakness and betrays many other weaknesses; that is why
sensible people never allow this passion to sway them. It is the last
argument of a lost cause: "You are angry, therefore you are wrong." The
great misery of it is that hot-tempered people consider their mouths to
be safety-valves, while the truth is that the wagging tongue generates
bile faster than the open mouth can give exit to it. St. Liguori

presented an irate scold with a bottle, the contents to be taken by the
mouthful and held for fifteen minutes, each time her lord and master
returned home in his cups. She used it with surprising results and went
back for more. The saint told her to go to the well and draw
inexhaustibly until cured.

For all others, the remedy is to be found in a meditation of these
words of the "Our Father:" "forgive us our trespasses, as we forgive
those who trespass against us.” The Almighty will take us at our word.

CHAPTER XIII.
GLUTTONY.
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SELF-PRESERVATION is nature's first law, and the first and essential
means of preserving one's existence is the taking of food and drink
sufficient to nourish the body, sustain its strength and repair the
forces thereof weakened by labor, fatigue or illness. God, as well as
nature, obliges us to care for our bodily health, in order that the

spirit within may work out on earth the end of its being.

Being purely animal, this necessity is not the noblest and most
elevating characteristic of our nature. Nor is it, in its imperious and
unrelenting requirements, far removed from a species of tyranny. A kind
Providence, however, by lending taste, savor and delectability to our
aliments, makes us find pleasure in what otherwise would be repugnant
and insufferably monotonous.

An appetite is a good and excellent thing. To eat and drink with relish
and satisfaction is a sign of good health, one of the precious boons of
nature. And the tendency to satisfy this appetite, far from being

sinful, is wholly in keeping with the divine plan, and is necessary for
a fulsome benefiting of the nourishment we take.

On the other hand, the digestive organism of the body is such a
delicate and finely adjusted piece of mechanism that any excess is
liable to clog its workings and put it out of order. It is made for
sufficiency alone. Nature never intended man to be a glutton; and she
seldom fails to retaliate and avenge excesses by pain, disease and
death.

This fact coupled with the grossness of the vice of gluttony makes it
happily rare, at least in its most repulsive form; for, be it said, it

is here question of the excessive use of ordinary food and drink, and
not of intoxicants to which latter form of gluttony we shall pay our
respects later.

The rich are more liable than the poor to sin by gluttony; but gluttony
is fatal to longevity, and they who enjoy best life, desire to live
longest. 'Tis true, physicians claim that a large portion of diseases
are due to over-eating and over-drinking; but it must be admitted that
this is through ignorance rather than malice. So that this passion can
hardly be said to be commonly yielded to, at least to the extent of
grievous offending.

Naturally, the degree of excess in eating and drinking is to be
measured according to age, temperament, condition of life, etc. The
term gluttony is relative. What would be a sin for one person might be
permitted as lawful to another. One man might starve on what would
constitute a sufficiency for more than one. Then again, not only the
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quantity, but the quality, time and manner, enter for something in
determining just where excess begins. It is difficult therefore, and it
is impossible, to lay down a general rule that will fit all cases.

It is evident, however, that he is mortally guilty who is so far buried

in the flesh as to make eating and drinking the sole end of life, who

makes a god of his stomach. Nor is it necessary to mention certain
unmentionable excesses such as were practiced by the degenerate Romans
towards the fall of the Empire. It would likewise be a grievous sin of

gluttony to put the satisfaction of one's appetite before the law of

the Church and violate wantonly the precepts of fasting and abstinence.

And are there no sins of gluttony besides these? Yes, and three rules
may be laid down, the application of which to each particular case will
reveal the malice of the individual. Overwrought attachment to
satisfactions of the palate, betrayed by constant thinking of viands
and pleasures of the table, and by avidity in taking nourishment,
betokens a dangerous, if not a positively sinful, degree of sensuality.
Then, to continue eating or drinking after the appetite is appeased, is
in itself an excess, and mortal sin may be committed even without going
to the last extreme. Lastly, it is easy to yield inordinately to this
passion by attaching undue importance to the quality of our victuals,
seeking after delicacies that do not become our rank, and catering to
an over-refined palate. The evil of all this consists in that we seem

to eat and drink, if we do not in fact eat and drink, to satisfy our
sensuality first, and to nourish our bodies afterwards; and this is
contrary to the law of nature.

We seemed to insist from the beginning that this is not a very

dangerous or common practice. Yet there must be a hidden and especial
malice in it. Else why is fasting and abstinence--two correctives of
gluttony--so much in honor and so universally recommended and commanded
in the Church? Counting three weeks in Advent, seven in Lent and three
Ember days four times a year, we have, without mentioning fifty-two

Fridays, thirteen weeks or one-fourth of the year by order devoted to a
practical warfare on gluttony. No other vice receives the honor of such
systematic and uncompromising resistance. The enemy must be worthy.

As a matter of fact, there lies under all this a great moral principle

of Christian philosophy. This philosophy sought out and found the cause
and seat of all evil to be in the flesh. The forces of sin reside in

the flesh while the powers of righteousness--faith, reason and will--

are in the spirit. The real issue of life is between these forces
contending for supremacy. The spirit should rule; that is the order of

our being. But the flesh revolts, and by ensnaring the will endeavors

to dominate over the spirit.
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Now it stands to reason that the only way for the superior part to
succeed is to weaken the inferior part. Just as prayer and the grace of
the sacraments fortify the soul, so do food and drink nourish the
animal; and if the latter is cared for to the detriment of the soul, it
waxes strong and formidable and becomes a menace.

The only resource for the soul is then to cut off the supply that

benefits the flesh, and strengthen herself thereby. She acts like a

wise engineer who keeps the explosive and dangerous force of his
locomotive within the limit by reducing the quantity of food he throws

into its stomach. Thus the passions being weakened become docile, and
are easily held under sway by the power that is destined to govern, and
sin is thus rendered morally impossible.

It is gluttony that furnishes the passion of the flesh with fuel by
feeding the animal too well; and herein lies the great danger and
malice of this vice. The evil of a slight excess may not be great

in itself; but that evil is great in its consequences. Little
over-indulgences imperceptibly, but none the less surely, strengthen
the flesh against the spirit, and when the temptation comes the spirit
will be overcome. The ruse of the saints was to starve the enemy.

CHAPTER XIV.
DRINK.

INTEMPERANCE is the immoderate use of anything, good or bad; here the
word is used to imply an excessive use of alcoholic beverages, which
excess, when it reaches the dignity of a habit or vice, makes a man a
drunkard. A drunkard who indulges in "highballs" and other beverages of
fancy price and name, is euphemistically styled a "tippler;" his

brother, a poor devil who swallows vile concoctions or red "pizen" is

called a plain, ordinary "soak." Whatever name we give to such

gluttons, the evil in both is the same; 'tis the evil of gluttony.

This vice differs from gluttony proper in that its object is strong

drink, while the latter is an abuse of food and nourishment necessary,
in regulated quantity, for the sustenance of the body. But alcohol is
not necessary to sustain life as an habitual beverage; it may
stimulate, but it does not sustain at all. It has its legitimate uses,

like strychnine and other poison and drugs; but being a poison, it must
be detrimental to living tissues, when taken frequently, and cannot
have been intended by the Creator as a life-giving nourishment. Its
habitual use is therefore not a necessity. Its abuse has therefore a
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more far-fetched malice.

But its use is not sinful, any more than the use of any drug, for

alcohol, or liquor, is a creature of God and is made for good purposes.
Its use is not evil, whether it does little good, or no good at all.

The fact of its being unnecessary does not make it a forbidden fruit.
The habit of stimulants, like the habit of tobacco, while it has no

title to be called a good habit, cannot be qualified as an

intrinsically bad habit; it may be tolerated as long as it is kept

within the bounds of sane reason and does not give rise to evil
consequences in self or others. Apart, therefore, from the danger of
abuse--a real and fatal danger for many, especially for the young--and
from the evil effects that may follow even a moderate use, the habit is
like another; a temperate man is not, to any appreciable degree, less
righteous than a moderate smoker. The man who can use and not abuse is
just as moral as his brother who does not use lest he abuse. He must,
however, be said to be less virtuous than another who abstains rather
than run the risk of being even a remote occasion of sin unto the weak.

The intrinsic malice therefore of this habit consists in the disorder

of excess, which is called intoxication. Intoxication may exist in
different degrees and stages; it is the state of a man who loses, to

any extent, control over his reasoning faculties through the effects of
alcohol. There is evil and sin the moment the brain is affected; when
reason totters and falls from its throne in the soul, then the crime is
consummated. When a man says and does and thinks what in his sober
senses he would not say, do, or think, that man is drunk, and there is
mortal sin on his soul. It is not an easy matter to define just when
intoxication properly begins and sobriety ends; every man must do that
for himself. But he should consider himself well on the road to guilt
when, being aware that the fumes of liquor were fast beclouding his
mind, he took another glass that was certain to still further obscure

his reason and paralyze his will.

Much has been said and written about the grossness of this vice, its
baneful effects and consequences, to which it were useless here to
refer. Suffice it to say there is nothing that besots a man more
completely and lowers him more ignobly to the level of the brute. He
falls below, for the most stupid of brutes, the ass, knows when it has
enough; and the drunkard does not. It requires small wit indeed to
understand that there is no sin in the catalogue of crime that a person
in this state is not capable of committing. He will do things the very
brute would blush to do; and then he will say it was one of the devil's
jokes. The effects on individuals, families and generations, born and
unborn, cannot be exaggerated; and the drunkard is a tempter of God and
the curse of society.
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Temperance is a moderate use of strong drink; teetotalism is absolute
abstention therefrom. A man may be temperate without being a
teetotaler; all teetotalers are temperate, at least as far as alcohol

is concerned, although they are sometimes, some of them, accused of
using temperance as a cloak for much intemperance of speech. If this be
true--and there are cranks in all causes--then temperance is itself the
greatest sufferer. Exaggeration is a mistake; it repels right-thinking

men and never served any purpose. We believe it has done the cause of
teetotalism a world of harm. But it is poor logic that will identify

with so holy a cause the rabid rantings of a few irresponsible fools.

The cause of total abstinence is a holy and righteous cause. It takes

its stand against one of the greatest evils, moral and social, of the

day. It seeks to redeem the fallen, and to save the young and
inexperienced. Its means are organization and the mighty weapon of good
example. It attracts those who need it and those who do not need it;

the former, to save them; the latter, to help save others. And there is

no banner under which Catholic youth could more honorably be enrolled
than the banner of total abstinence. The man who condemns or decries
such a cause either does not know what he is attacking or his mouthings
are not worth the attention of those who esteem honesty and hate
hypocrisy. It is not necessary to be able to practice virtue in order

to esteem its worth. And it does not make a fellow appear any better
even to himself to condemn a cause that condemns his faults.

Saloon-keepers are engaged in an enterprise which in itself is lawful,
the same can be said of those who buy and sell poisons and dynamite and
fire-arms. The nature of his merchandise differentiates his business
from all other kinds of business, and his responsibilities are of the
heaviest. It may, and often does, happen that this business is

criminal; and in this matter the civil law may be silent, but the moral

law is not. For many a one such a place is an occasion of sin, often a
near occasion. It is not comforting to kneel in prayer to God with the
thought in one's mind that one is helping many to damnation, and that
the curses of drunkards' wives and mothers and children are being piled
upon one's head. How far the average liquor seller is guilty, God only
knows; but a man with a deep concern for his soul's salvation, it seems
would not like to take the risk.

CHAPTER XV.
ENVY.

WHEN envy catches a victim she places an evil eye in his mind, gives
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him a cud to chew, and then sends him gadding.

If the mind's eye feeds upon one's own excellence for one's own
satisfaction, that is pride; if it feeds upon the neighbor's good for
one's own displeasure and unhappiness, that is envy. It is not alone
this displeasure that makes envy, but the reason of this displeasure,
that is, what the evil eye discerns in the neighbor's excellence,
namely, a detriment, an obstacle to one's own success. It is not
necessary that another's prosperity really work injury to our own; it
is sufficient that the evil eye, through its discolored vision,

perceive a prejudice therein. "Ah!" says envy, "he is happy,
prosperous, esteemed! My chances are spoiled. | am overshadowed. | am
nothing, he is everything. | am nothing because he is everything."

Remember that competition, emulation, rivalry are not necessarily envy.
| dread to see my rival succeed. | am pained if he does succeed. But
the cause of this annoyance and vexation is less his superiority than
my inferiority. | regret my failure more than his success. There is no

evil eye. 'Tis the sting of defeat that causes me pain. If | regret

this or that man's elevation because | fear he will abuse his power; if

| become indignant at the success of an unworthy person; I am not
envious, because this superiority of another does not appear to me to
be a prejudice to my standing. Whatever sin there is, there is no sin

of envy.

We may safely assume that a person who would be saddened by the success
of another, would not fail to rejoice at that other's misfortune. This

is a grievous offense against charity, but it is not, properly

speaking, envy, for envy is always sad; it is rather an effect of envy,

a natural product thereof and a form of hatred.

This unnatural view of things which we qualify as the evil eye, is not
a sin until it reaches the dignity of a sober judgment, for only then
does it become a human act. Envy like pride, anger, and the other
vicious inclinations, may and often does crop out in our nature,
momentarily, without our incurring guilt, if it is checked before it
receives the acquiescence of the will, it is void of wrong, and only
serves to remind us that we have a rich fund of malice in our nature
capable of an abundant yield of iniquity.

After being born in the mind, envy passes to the feelings where it
matures and furnishes that supply of misery which characterizes the
vice. Another is happy at our expense; the sensation is a painful one,
yet it has a diabolical fascination, and we fondle and caress it. We
brood over our affliction to the embittering and souring of our souls.

We swallow and regurgitate over and over again our dissatisfaction, and
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are aptly said to chew the cud of bitterness.

Out of such soil as this naturally springs a rank growth of uncharity
and injustice in thought and desire. The mind and heart of envy are
untrammeled by all bonds of moral law. It may think all evil of a rival
and wish him all evil. He becomes an enemy, and finally he is hated.
Envy points directly to hatred.

Lastly, envy is "a gadding passion, it walketh the street and does not
keep home." It were better to say that it "talketh." There is nothing

like language to relieve one's feelings; it is quieting and soothing,

and envy has strong feelings. Hence, evil insinuations, detraction,
slander, etc. Justice becomes an empty word and the seamless robe of
charity is torn to shreds. As an agent of destruction envy easily holds
the palm, for it commands the two strong passions of pride and anger,
and they do its bidding.

People scarcely ever acknowledge themselves envious. It is such a base,
unreasonable and unnatural vice. If we cannot rejoice with the

neighbor, why be pained at his felicity? And what an insanity it is to
imagine that in this wide world one cannot be happy without prejudicing
the happiness of another! What a severe shock it would be to the
discontented, the morosely sour, the cynic, and other human owls, to be
told that they are victims of this green-eyed monster. They would

confess to calumny, and hatred; to envy, never!

Envy can only exist where there is abundant pride. It is a form of

pride, a shape which it frequently assumes, because under this disguise
it can penetrate everywhere without being as much as noticed. And it is
so seldom detected that wherever it gains entrance it can hope to
remain indefinitely.

Jealousy and envy are often confounded; yet they differ in that the

latter looks on what is another's, while the former concerns itself

with what is in one's own possession. | envy what is not mine; | am
jealous of what is my own. Jealousy has a saddening influence upon us,
by reason of a fear, more or less well grounded, that what we have will
be taken from us. We foresee an injustice and resent it.

Kept within the limits of sane reason, jealousy is not wrong, for it is
founded on the right we have to what is ours. It is in our nature to
cling to what belongs to us, to regret being deprived of it, and to
guard ourselves against injustice.

But when this fear is without cause, visionary, unreasonable, jealousy
partakes of the nature and malice of envy. It is even more malignant a
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passion, and leads to greater disorders and crimes, for while envy is
based on nothing at all, there is here a true foundation in the right
of possession, and a motive in right to repel injustice.

CHAPTER XVI.
SLOTH.

NOT the least, if the last, of capital sins is sloth, and it is very
properly placed; for who ever saw the sluggard or victim of this
passion anywhere but after all others, last!

Sloth, of course, is a horror of difficulty, an aversion for labor,

pain and effort, which must be traced to a great love of one's comfort
and ease. Either the lazy fellow does nothing at all--and this is

sloth; or he abstains from doing what he should do while otherwise
busily occupied--and this too, is sloth; or he does it poorly,
negligently, half-heartedly--and this again is sloth. Nature imposes
upon us the law of labor. He who shirks in whole or in part is

slothful.

Here, in the moral realm, we refer properly to the difficulty we find

in the service of God, in fulfiling our obligations as Christians and
Catholics, in avoiding evil and doing good; in a word, to the discharge
of our spiritual duties. But then all human obligations have a

spiritual side, by the fact of their being obligations. Thus, labor is

not, like attendance at mass, a spiritual necessity; but to provide for
those who are dependent upon us is a moral obligation and to shirk it
would be a sin of sloth.

Not that it is necessary, if we would avoid sin, to hate repose
naturally and experience no difficulty or repugnance in working out our
soul's salvation. Sloth is inbred in our nature. There is no one but
would rather avoid than meet difficulties. The service of God is
laborious and painful. The kingdom of God suffers violence. It has
always been true since the time of our ancestor Adam, that vice is
easy, and virtue difficult; that the flesh is weak, and repugnance to
effort, natural because of the burden of the flesh. So that, in this
general case, sloth is an obstacle to overcome rather than a fault of
the will. We may abhor exertion, feel the laziest of mortals; if we
effect our purpose in spite of all that, we can do no sin.

Sometimes sloth takes on an acute form known as aridity or barrenness
in all things that pertain to God. The most virtuous souls are not

always exempt from this. It is a dislike, a distaste that amounts

almost to a disgust for prayer especially, a repugnance that threatens
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to overwhelm the soul. That is simply an absence of sensible fervor, a
state of affliction and probation that is as pleasing to God as it is
painful to us. After all where would the merit be in the service of

God, if there were no difficulty?

The type of the spiritually indolent is that fixture known as the
half-baked Catholic--some people call him "a poor stick"--who is too
lazy to meet his obligations with his Maker. He says no prayers,
because he can't; he lies abed Sunday mornings and lets the others go
to mass--he is too tired and needs rest; the effort necessary to prepare
for and to go to confession is quite beyond him. In fine, religion is
altogether too exacting, requires too much of a man.

And, as if to remove all doubt as to the purely spiritual character of
this inactivity, our friend can be seen, without a complaint,
struggling every day to earn the dollar. He will not grumble about
rising at five to go fishing or cycling. He will, after his hard day's
work, sit till twelve at the theatre or dance till two in the morning.

He will spend his energy in any direction save in that which leads to
God.

Others expect virtue to be as easy as it is beautiful. Religion should
conduce to one's comfort. They like incense, but not the smell of
brimstone. They would remain forever content on Tabor, but the dark
frown of Calvary is insupportable. Beautiful churches, artistic music,
eloquent preaching on interesting topics, that is their idea of

religion; that is what they intend religion--their religion--shall be,

and they proceed to cut out whatever jars their finer feelings. This is
fashionable, but it is not Christian: to do anything for God--if it is
easy; and if it is hard,--well, God does not expect so much of us.

You will see at a glance that this sort of a thing is fatal to the

sense of God in the soul; it has for its first, direct and immediate

effect to weaken little by little the faith until it finally kills it

altogether. Sloth is a microbe. It creeps into the soul, sucks in its
substance and causes a spiritual consumption. This is neither an acute
nor a violent malady, but it consumes the patient, dries him up, wears
him out, till life goes out like a lamp without oil.

CHAPTER XVII.
WHAT WE BELIEVE.

OUR first duty to God, and the first obligation imposed upon us by the
First Commandment is Faith, or belief in God--we must know Him.



www.freecatholicebooks.com

Belief is solely a manner of knowing. It is one way of apprehending, or
getting possession of, a truth. There are other ways of acquiring
knowledge; by the senses, for instance, seeing, hearing, etc., and by
our intelligence or reason. When truth comes to us through the senses,
it is called experience; if the reason presents it, it is called

science; if we use the faculty of the soul known as faith, it is

belief.

You will observe that belief, experience and science have one and the
same object, namely, truth. These differ only in the manner of
apprehending truth. Belief relies on the testimony of others;
experience, on the testimony of the senses; science, on that of the
reason. What | believe, | get from others; what | experience or
understand, | owe to my individual self. | neither believe nor
understand that Hartford exists--I see it. | neither understand nor see
that Rome exists--I believe it. | neither see nor believe that two
parallel lines will never meet--I reason it out, | understand it.

Now it is beside the question here to object that belief, or what we

believe, may or may not be true. Neither is all that we see, nor all

that our reason produces, true. Human experience and human reason, like
all things human, may err. Here we simply remark that truth is the

object of our belief, as it is the object of our experience and of
understanding. We shall later see that if human belief may err, faith

or divine belief cannot mislead us, cannot be false.

Neither is it in order here to contend that belief, of its very nature,

is something uncertain, that it is synonymous of opinion; or if it
supposes a judgment, that judgment is "formidolose," liable at any
moment to be changed or contradicted. The testimony of the senses and
of reason does not always carry certain conviction. We may or may not
be satisfied with the evidence of human belief. As for the divine, or

faith, it is certain, or it is not at all; and who would not be

satisfied with the guarantee offered by the Word of God!

And the truths we believe are those revealed by God, received by us
through a double agency, the written and the oral word, known as
Scripture and Tradition. Scripture is contained in the two Testaments;
Tradition is found in the bosom, the life of the Church of Christ, in

the constant and universal teachings of that Church.

The Scripture being a dead letter cannot explain or interpret itself.
Yet, since it is applied to the ever-varying lives of men, it needs an
explanation and an interpretation; it is practically of no value
without it. And in order that the truth thus presented be accepted by
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men, it is necessary, of prime necessity, that it have the guarantee of
infallibility. This infallibility the Church of Christ possesses, else
His mission were a failure.

This infallibility is to control the vagaries of Tradition, for

Tradition, of its very nature, tends to exaggeration, as we find in the
legends of ancient peoples. Exaggerated, they destroy themselves, but
in the bosom of God's Church these truths forever retain their
character unchanged and unchangeable.

If you accept the truth, the whole truth, and nothing but the truth as
revealed by God and delivered to man by the infallible Church from the
Bible and Tradition, you have what is called ecclesiastical, Catholic

or true faith. There is no other true faith. It is even an open

guestion whether there is any faith at all outside of this; for outside

the Church there is no reasonable foundation for faith, and our faith
must be reasonable.

However, granting that such a thing can be, the faith of him who takes
and leaves off the divine Word is called divine faith. He is supposed

to ignore invincibly a portion of revealed truth, but he accepts what

he knows. If he knew something and refused to embrace it, he would have
no faith at all. The same is true of one who having once believed,

believes no longer. He impeaches the veracity of God, and therefore
cannot further rely on His Word.

Lastly, it matters not at all what kind of truths we receive from God.

Truth is truth always and ever. We may not be able to comprehend what
is revealed to us, and little the wonder. Our intelligence is not

infinite, and God's is. Many things that men tell us we believe without
understanding; God deserves our trust more than men. Our incapacity for
understanding all that faith teaches us proves one thing: that there

are limits to our powers, which may be surprising to some, but is
nevertheless true.

CHAPTER XVIII.
WHY WE BELIEVE.

BELIEF, we have said, is the acceptance of a truth from another. We do
not always accept what others present to us as truth, for the good
reason that we may have serious doubts as to whether they speak the
truth or not. It is for us to decide the question of our informant's
intellectual and moral trustworthiness. If we do believe him, it is
because we consider his veracity to be beyond question.
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The foundation of our belief is therefore the veracity of him whose
word we take. They tell me that Lincoln was assassinated. Personally, |
know nothing about it. But | do know that they who speak of it could
know, did know, and could not lead us all astray on this point. |

accept their evidence; | believe on their word.

It is on the testimony of God's word that we believe in matters that
pertain to faith. The idea we have of God is that He is infinitely

perfect, that He is all-wise and all-good. He cannot, therefore, under
pain of destroying His very existence, be deceived or deceive us. When,
therefore, He speaks, He speaks the truth and nothing but the truth. It
would be a very stultification of our reason to refuse to believe Him,
once we admit His existence.

Now, it is not necessary for us to inquire into the things He reveals,
or to endeavor to discover the why, whence and wherefore. It is truth,
we are certain of it; what more do we need! It may be a satisfaction to
see and understand these truths, just as it is to solve a problem two
or three different ways. But it is not essential, for the result is

always the same--truth.

But suppose, with my senses and my reason, | come to a result at
variance with the first, suppose the testimony of God's word and that

of my personal observations conflict, what then? There is an error
somewhere. Either God errs or my faculties play me false. Which should
have the preference of my assent? The question is answered as soon as
it is put. | can conceive an erring man, but | cannot conceive a false
God. Nothing human is infallible; God alone is proof against all error.
This would not be my first offense against truth.

"Yes, all this is evident. | shall and do believe everything that God
deigns to reveal, because He says it, whether or not | see or
understand it. But the difficulty with me is how to know that God did
speak, what He said, what He meant. My difficulty is practical, not
theoretical.”

And by the same token you have shifted the question from "Why we
believe" to "Whence we believe;" you no longer seek the authority of
your faith, but its genesis. You believe what God says, because He says
it; you believe He did say it because--the Church says it. You are no
longer dealing with the truth itself, but with the messenger that

brings the truth to be believed. The message of the Church is: these

are God's words. As for what these words stand for, you are not to

trust her, but Him. The foundation of divine belief is one thing; the
motives of credibility are another.
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We should not confound these two things, if we would have a clear
notion of what faith is, and discover the numerous counterfeits that
are being palmed off nowadays on a world that desires a convenient,
rather than a genuine article.

The received manner of belief is first to examine the truths proposed

as coming from God, measure them with the rule of individual reason, of
expediency, feeling, fancy, and thus to decide upon their merits. If

this proposition suits, it is accepted. If that other is found wanting,

it is forthwith rejected. And then it is in order to set out and prove

them to be or not to be the word of God, according to their suitability

or non-suitability.

One would naturally imagine, as reason and common sense certainly
suggest, that one's first duty would be to convince oneself that God
did communicate these truths; and if so, then to accept them without
further dally or comment. There is nothing to be done, once God
reveals, but to receive His revelation.

Outside the Church, this procedure is not always followed, because of
the rationalistic tendencies of latter-day Protestantism. It is a

glaring fact that many do not accept all that God says because He says,
but because it meets the requirements of their condition, feelings or
fancy. They lay down the principle that a truth, to be a truth, must be
understood by the human intelligence. This is paramount to asserting
that God cannot know more than men--blasphemy on the face of it. Thus
the divine rock-bed of faith is torn away, and a human basis

substituted. Faith itself is destroyed in the process.

It is, therefore, important, before examining whence comes our faith,
to remember why we believe, and not to forget it. This much gained, and
for all time, we can go farther; without it, all advance is impossible.

CHAPTER XIX.
WHENCE OUR BELIEF: REASON.

MY faith is the most reasonable thing in the world, and it must needs

be such. The Almighty gave me intelligence to direct my life. When He
speaks He reveals Himself to me as to an intelligent being: and He
expects that | receive His word intelligently. Were | to abdicate my
reason in the acceptance of His truths, | would do my Maker as great an
injury as myself. All the rest of creation offers Him an homage of pure
life, of instinct or feeling; man alone can, and must, offer a higher,
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nobler and more acceptable homage--that of reason.

My faith is reasonable, and this is the account my reason gives of my
faith: | can accept as true, without in the least comprehending, and

far from dishonoring my reason, with a positive and becoming dignity,--
| can accept!--but | must accept--whatever is confided to me by an
infallible authority, an authority that can neither deceive nor be
deceived. There is nothing supernatural about this statement.

That which is perfect cannot be subject to error, for error is evil and
perfection excludes evil. If God exists He is perfect. Allow one
imperfection to enter into your notion of God, and you destroy that
notion. When, therefore, God speaks He is an infallible authority. This
is the philosophy of common sense.

Now | know that God has spoken. The existence of that historical
personage known as Jesus of Nazareth is more firmly established than
that of Alexander or Caesar. Four books relate a part of His sayings
and doings; and | have infinitely less reason to question their
authenticity than | have to doubt the authenticity of Virgil or
Shakespeare. No book ever written has been subjected to such a
searching, probing test of malevolent criticism, at all times but
especially of late years in Germany and France. Great men, scholars,
geniuses have devoted their lives to the impossible task of explaining
the Gospels away, with the evident result that the position of the

latter remains a thousandfold stronger. Unless | reject all human
testimony, and reason forbids, | must accept them as genuine, at least
in substance.

These four books relate how Jesus healed miraculously the sick, raised
the dead to life, led the life of the purest, most honest and sagest of
men, claimed to be God, and proved it by rising from the dead Himself.
That this man is divine, reason can admit without being unreasonable,
and must admit to be reasonable; and revelation has nothing to do with
the matter.

A glaring statement among all others, one that is reiterated and

insisted upon, is that all men should share in the fruit of His life;

ana for this purpose He founded a college of apostles which He called
His Church, to teach all that He said and did, to all men, for all

time. The success of His life and mission depends upon the continuance
of His work.

Why did He act thus? | do not know. Are there reasons for this economy
of salvation? There certainly are, else it would not have been
established. But we are not seeking after reasons; we are gathering
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facts upon which to build an argument, and these facts we take from the
authentic life of Christ.

Now we give the Almighty credit for wisdom in all His plans, the wisdom
of providing His agencies with the means to reach the end they are
destined to attain. To commission a church to teach all men without
authority, is to condemn it to utter nothingness from the very
beginning. To expect men to accept the truths He revealed, and such
truths! without a guarantee against error in the infallibility of the
teacher, is to be ignorant of human nature. And since at no time must
it cease to teach, it must be indefectible. Being true, it must be one;
the work of God, it must be holy; being provided for all creatures, it
must be Catholic or universal; and being the same as Christ founded
upon His Apostles, it must be apostolic. If it is not all these things
together, it is not the teacher sent by God to Instruct and direct men.

No one who seeks with intelligence, single-mindedness and a pure heart,
will fail to find these attributes and marks of the true Church of

Christ. Whether, after finding them, one will make an act of faith, is
another question. But that he can give his assent with the full

approval of his reason is absolutely certain. Once he does so, he has

no further use for his reason. He enters the Church, an edifice

illumined by the superior light of revelation and faith. He can leave
reason, like a lantern, at the door.

Therein he will learn many other truths that he never could have found
out with reason alone, truths superior, but not contrary, to reason.
These truths he can never repudiate without sinning against reason,
first, because reason brought him to this pass where he must believe
without the immediate help of reason.

One of the first things we shall hear from the Church speaking on her
own authority is that these writings, the four relations of Christ's

life, are inspired. However a person could discover and prove this
truth to himself is a mystery that will never be solved. We cannot
assume it; it must be proven. Unless it be proven, the faith based on
this assumption is not reasonable; and proven it can never be, unless
we take it from an authority whose infallibility is proven. That is why
we say that it is doubtful if non-Catholic faith is faith at all,

because faith must be reasonable; and faith that is based on an
assumption is to say the least doubtfully reasonable.

CHAPTER XX.
WHENCE OUR BELIEF: GRACE AND WILL.
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TO believe is to assent to a truth on the authority of God's word. We
must find that the truth proposed is really guaranteed by the authority
of God. In this process of mental research, the mind must be satisfied,
and the truth found to be in consonance with the dictates of right
reason, or at least, not contrary thereto.

But the fact that we can securely give our assent to this truth does
not make us believe. Something more than reason enters into an act of
faith.

Faith is not something natural, purely human, beginning and ending in
the brain, and a product thereof. This is human belief, not divine, and
is consequently not faith.

We believe that faith is, of itself, as far beyond the native powers of

a human being as the sense of feeling is beyond the power of a stone,
or intelligence, the faculty of comprehension, is beyond the power of
an animal. In other words, it is supernatural, above the natural

forces, and requires the power of God to give it existence. "No man can
come to me, unless the Father who has sent Me, draw him."

Some have faith, others have it not. Where did you get your faith? You
were not born with it, as you were with the natural, though dormant
faculties of speech, reason, and free will. You received it through
Baptism. You are a product of nature; therefore nature should limit
your existence. But faith aspires to, and obtains, an end that is not
natural but supernatural. It consequently must itself be supernatural,
and cannot be acquired without divine assistance.

Unless God revealed, you could not know the truths of religion. Unless
He established a court of final appeal in His Church, you could not be
sure what He did reveal or what He meant to say. Because of the
peculiar character of these truths and the nature the certitude we
possess, many would not believe all, if God's grace were not there to
help them, even though one could and would believe, there no divine
belief or faith proper until the soul lives the faculty from Him who
alone can give it.

The reason why many do not believe is not because God's grace is
wanting nor because their minds cannot be satisfied, not because they
cannot, but because they will not.

Faith is a gift of God, but not that alone; it is a conviction, but not
that alone. It is a firm assent of the will. We are free to believe or
not to believe.
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"As one may be convinced and not act according to his conviction, so
may one be convinced and not believe according to his conviction. The
arguments of religion do not compel anyone to believe, just as the
arguments for good conduct do not compel anyone to obey. Obedience is
the consequence of willing to obey, and faith is the consequence of
willing to believe."

| am not obliged to receive as true any religious dogma, as | am forced

to accept the proposition that two and two are four. | believe because

| choose to believe. My faith is a submission of the will. The

authority of God is not binding on me physically, for men have refused
and still do refuse to submit to His authority and the authority He
communicated to His Church. And | know that I, too, can refuse and
perhaps more than once have been tempted to refuse, my assent to truths
that interfered too painfully with my interests and passions.

Besides, faith is meritorious, and in order to merit one must do
something difficult and be free to act. The difficulty is to believe

what we cannot understand, through pride of intelligence, and to bring
that stiff domineering faculty to recognize a superior. The difficulty

is to bend the will to the acceptance of truths, and consequent
obligations that gall our self-love and the flesh'. The believer must
have humility and self-denial. The grace of God follows these virtues
into a soul, and then your act of faith is complete.

Herein we discover the great wisdom of God who sets the price of faith,
and of salvation that depends on it, not on the mind, but on the will;
not on the intelligence alone, but on the heart. To no man is grace
denied. Every man has the will to grasp what is good. But though to all
He gives a will, all have not the same degree of intelligence; He does
not endow them equally in this respect. How then could He make
intelligence the first principle of salvation and of faith? God

searches the heart, not the mind. A modicum of wit is guaranteed to all
to know that they can safely believe. Be one ever so unlettered and
ignorant, and dull, faith and heaven are to him as accessible as to the
sage, savant and the genius. For all, the way is the same.

CHAPTER XXI.
HOW WE BELIEVE.

FAITH is the edifice of a Christian life. It is, of itself, a mere
shell, so to speak, for unless good works sustain and adorn it, it will
crumble, and the Almighty in His day will reduce it to ashes; faith
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without works is of no avail. The corner stone of this edifice is the
authority of the word of God, while His gratuitous grace, our
intelligence and will furnish the material for building. Now, there are
three features of that spiritual construction that deserve a moment's
consideration.

First, the edifice is solid; our faith must be firm. No hesitation, no
wavering, no deliberate doubting, no suspicion, no take-and-leave. What
we believe comes from God, and we have the infallible authority of the
Church for it, and of that we must be certain. That certainly must not

for a moment falter, and the moment it does falter, there is no telling

but that the whole edifice so laboriously raised will tumble down upon
the guilty shoulders of the imprudent doubter.

And of reasons for hesitating and disbelieving there is absolutely

none, once we have made the venture of faith and believe sincerely and
reasonably. No human power can in reason impugn revealed truths for
they are impervious to human intelligence. One book may not at the same
time be three books; but can one divine nature be at one and the same
time three divine persons? Until we learn what divinity and personality

are we can affirm nothing on the authority of pure reason. If we cannot
assert, how can we deny? And if we know nothing about it, how can we do
either? The question is not how is it, but if it is. While it stands

thus, and thus ever it must stand, no objection or doubt born of human
mind can influence our belief. Nothing but pride of mind and corruption

of heart can disturb it.

If you have a difficulty, well, it is a difficulty, and nothing more. A
difficulty does not destroy a thesis that is solidly founded. Once a
truth is clearly established, not all the difficulties in the world can
make it an untruth. A difficulty as to the truth revealed argues an
imperfect intelligence; it is idle to complain that we are finite. A
difficulty regarding the infallible Church should not make her less
infallible in our mind, it simply demands a clearing away-Theological
difficulties should not surprise a novice in theological matters; they
are only misunderstandings that militate less against the Church than
against the erroneous notions we have of her. To allow such
difficulties to undermine faith is like overthrowing a solid wall with

a soap-bubble. Common sense demands that nothing but clearly
demonstrated falsity should make us change firm convictions, and such
demonstration can never be made against our faith.

Not from difficulties, properly speaking, but from our incapacity for
understanding what we accept as true, results a certain obscurity,
which is another feature of faith. Believing is not seeing. Such
strange things we do believe! Who can unravel the mysteries of
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religion? Moral certitude is sufficient to direct one's life, to make

our acts human and moral and is all we can expect in this world where
nothing is perfect. But because the consequences of faith are so
far-reaching, we would believe nothing short of absolute, metaphysical
certitude.

But this is impossible. Hence the mist, the vague dimness that
surrounds faith, baffling every effort to penetrate it; and within, a
sense of rarefied perception that disquiets and torments unless
humility born of common sense be there to soothe and set us at rest.
Moral truths are not geometric theorems and multiplication tables, and
it is not necessary that they should be.

Of course, if, as in science so in faith, reason were everything, our
position would hardly be tenable, for then there should be no vagueness
but clear vision. But the will enters for something in our act of

faith. If everything we believe were as luminous as "two and two are
four," a special act of the will would be utterly uncalled for. We must

be able, free to dissent, and this is the reason of the obscurity of

our faith.

It goes without saying that such belief is meritorious. Christ Himself
said that to be saved it is necessary to believe, and no man is saved
but through his own merit. Faith is, therefore, gratuitous on His part
and meritorious on ours. It is in reality a good work that proceeds
from the will, under the dictates of right reason, with the assistance
of divine grace.

CHAPTER XXII.
FAITH AND ERROR.

INTOLERANCE is a harsh term. It is stern, rigid, brutal, almost. It

makes no compromise, combats a outrance and exacts blind and absolute
obedience. Among individuals tolerance should prevail, man, should be
liberal with man, the Law of Charity demands it. In regard to

principles, there must and shall eternally be antagonism between truth
and error, justice demands it. It is a case of self-preservation; one
destroys the other. Political truth can never tolerate treason preached

or practised; neither can religious truth tolerate unbelief and heresy
preached or practised.

Now our faith is based on truth, the Church is the custodian of faith,
and the Church, on the platform of religious truth, is absolutely
uncompromising and intolerant, just as the State is in regard to
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treason. She cannot admit error, she cannot approve error; to do so
would be suicidal. She cannot lend the approval of her presence, nay
even of her silence, to error. She stands aloof from heresy, must
always see in it an enemy, condemns it and cannot help condemning it,
for she stands for truth, pure and unalloyed truth, which error

pollutes and outrages.

Call this what you will, but it is the attitude of honesty first, and

of necessity afterwards. "He who is liberal with what belongs to him is
generous, he who undertakes to be generous with what does not belong to
him is dishonest.” Our faith is not founded on an act or agreement of

men, but on the revelation of God. No human agency can change or modify
it. Neither Church nor Pope can be liberal with the faith of which they

are the custodians. Their sole duty is to guard and protect it as a

precious deposit for the salvation of men.

This is the stand all governments take when there is question of
political truth. And whatever lack of generosity or broadmindedness
there be, however contrary to the spirit of this free age it may seem,
it is nevertheless the attitude of God Himself who hates error, for it
is evil, who pursues it with His wrath through time and through
eternity. How can a custodian of divine truth act otherwise? Even in
human affairs, can one admit that two and three are seven?

We sometimes hear it said that this intolerance takes from Catholics
the right to think. This is true in the same sense that penitentiaries,

or the dread of them, deprive citizens of the right to act. Everybody,
outside of sleeping hours and with his thinking machine in good order,
thinks. Perhaps if there were a little more of it, there would be more
solid convictions and more practical faith. Holy Writ has it somewhere
that the whole world is given over to vice and sin because there is no
one who thinks.

But you have not and never had the right to think as you please, inside
or outside the Church. This means the right to form false judgments, to
draw conclusions contrary to fact. This is not a right, it is a defect,

a disease. Thus to act is not the normal function of the brain. It is

no more the nature of the mind to generate falsehoods than it is the
nature of a sewing machine to cut hair. Both were made for different
things. He therefore who disobeys the law that governs his mind
prostitutes that faculty to error.

But suppose, being a Catholic, | cannot see things in that true light,
what then? In such a case, either you persist, in the matter of your
faith, in being guided by the smoky lamp of your reason alone, or you
will be guided by the authority of God's appointed Church. In the first
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alternative, your place is not in the Church, for you exclude yourself
by not living up to the conditions of her membership. You cannot deny
but that she has the right to determine those conditions.

If you choose the latter, then correct yourself. It is human to err,

but it is stupidity to persist in error and refuse to be enlightened.

If you cannot see for yourself, common sense demands that you get
another to see for you. You are not supposed to know the alpha and
omega of theological science, but you are bound to possess a
satisfactory knowledge in order that your faith be reasonable.

Has no one a right to differ from the Church? Yes, those who err
unconsciously, who can do so conscientiously, that is, those who have
no suspicion of their being in error. These the heavenly Father will

look after and bring safe to Himself, for their error is material and

not formal. He loves them but He hates their errors. So does the Church
abominate the false doctrines that prevail in the world outside her

fold, yet at the same time she has naught but compassion and pity and
prayers for those deluded ones who spread and receive those errors. To
her the individual is sacred, but the heresy is damnable.

Thus we may mingle with our fellow citizens in business and in
pleasure, socially and politically, but religiously--never. Our charity

we can offer in its fullest measure, but charity that lends itself to

error, loses its sacred character and becomes the handmaid of evil, for
error is evil.

CHAPTER XXIII.
THE CONSISTENT BELIEVER.

THE intolerance of the Church towards error, the natural position of
One who is the custodian of truth, her only reasonable attitude, makes
her forbid her children to read, or listen to, heretical controversy,

or to endeavor to discover religious truth by examining both sides of
the question. This places the Catholic in a position whereby he must
stand aloof from all manner of doctrinal teaching other than that
delivered by his Church through her accredited ministers. And whatever
outsiders may think of the correctness of his belief and religious
principles, they cannot have two opinions as to the logic and
consistency of this stand he takes. They may hurl at him all the choice
epithets they choose for being a slave to superstition and erroneous
creeds; but they must give him credit for being consistent in his

belief; and consistency in religious matters is too rare a commodity
these days to be made light of.
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The reason of this stand of his is that, for him, there can be no two
sides to a question which for him is settled; for him, there is no
seeking after the truth: he possesses it in its fulness, as far as God
and religion are concerned. His Church gives him all there is to be
had; all else is counterfeit. And if he believes, as he should and does
believe, that revealed truth comes, and can come, only by way of
external authority, and not by way of private judgment and
investigation, he must refuse to be liberal in the sense of reading all
sorts of Protestant controversial literature and listening to all kinds

of heretical sermons. If he does not this, he is false to his principles;
he contradicts himself by accepting and not accepting an infallible
Church; he knocks his religious props from under himself and stands--
nowhere. The attitude of the Catholic, therefore, is logical and
necessary. Holding to Catholic principles how can he do otherwise? How
can he consistently seek after truth when he is convinced that he holds
it? Who else can teach him religious truth when he believes that an
infallible Church gives him God's word and interprets it in the true

and only sense?

A Protestant may not assume this attitude or impose it upon those under
his charge. If he does so, he is out of harmony with his principles and
denies the basic rule of his belief. A Protestant believes in no

infallible authority; he is an authority unto himself, which authority

he does not claim to be infallible, if he is sober and sane. He is

after truth; and whatever he finds, and wherever he finds it, he

subjects it to his own private judgment. He is free to accept or

reject, as he pleases. He is not, cannot be, absolutely certain that

what he holds is true; he thinks it is. He may discover to-day that
yesterday's truths are not truths at all. We are not here examining the
soundness of this doctrine; but it does follow therefrom, sound or
unsound, that he may consistently go where he likes to hear religious
doctrine exposed and explained, he may listen to whomever has religious
information to impart. He not only may do it, but he is consistent only
when he does. It is his duty to seek after truth, to read and listen to
controversial books and sermons.

If therefore a non-Catholic sincerely believes in private judgment, how
can he consistently act like a Catholic who stands on a platform
diametrically opposed to his, against which platform it is the very
essence of his religion to protest? How can he refuse to hear Catholic
preaching and teaching, any more than Baptist, Methodist and
Episcopalian doctrines? He has no right to do so, unless he knows all
the Catholic Church teaches, which case may be safely put down as one
in ten million. He may become a Catholic, or lose all the faith he has.
That is one of the risks he has to take, being a Protestant.
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If he is faithful to his own principles and understands the Catholic

point of view, he must not be surprised if his Catholic friends do not
imitate his so-called liberality; they have motives which he has not.

If he is honest, he will not urge or even expect them to attend the
services of his particular belief. And a Catholic who thinks that

because a Protestant friend can accompany him to Catholic services, he
too should return the compliment and accompany his friend to Protestant
worship, has a faith that needs immediate toning up to the standard of
Catholicity; he is in ignorance of the first principles of his religion

and belief.

A Catholic philosopher resumes this whole matter briefly, and clearly
in two syllogisms, as follows:

(1)

Major. He who believes in an infallible teacher of revelation cannot
consistently listen to any fallible teacher with a view of getting more
correct information than his infallible teacher gives him. To do so
would be absurd, for it would be to believe and at the same time not
believe in the infallible teacher.

Minor. The Catholic believes in an infallible teacher of revelation.

Conclusion. Therefore, the Catholic cannot listen to any fallible
teacher with a view of getting more correct information about revealed
truth than his Church gives him. To do so would be to stultify himself.

(11.)

Major. He who believes in a fallible teacher--private judgment or
fallible church--is free, nay bound, to listen to any teacher who comes
along professing to have information to impart, for at no time can he
be certain that the findings of his own fallible judgment or church are
correct. Each newcomer may be able to give him further light that may
cause him to change his mind.

Minor. The Protestant believes in such fallible teacher--his private
judgment or church.

Conclusion. Therefore, the Protestant is free to hear, and in perfect
harmony with his principles, to accept the teaching of any one who
approaches him for the purpose of instructing him. He is free to hear
with a clear conscience, and let his children hear, Catholic teaching,
for the Church claiming infallibility is at its worst as good as his
private judgment is at best, namely, fallible.
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Religious variations are so numerous nowadays that most people care
little what another thinks or believes. All they ask is that they may

be able to know at any time where he stands; and they insist, as right
reason imperiously demands, that, in all things, he remain true to his
principles, whatever they be. Honest men respect sincerity and
consistency everywhere; they have nothing but contempt for those who
stand, now on one foot, now on the other, who have one code for theory
and another for practice, who shift their grounds as often as
convenience suggests. The Catholic should bear this well in mind. There
can be no compromise with principles of truth; to sacrifice them for

the sake of convenience is as despicable before man as it is offensive
to God.

CHAPTER XXIV.
UNBELIEF.

AN atheist in principle is one who denies the existence of God and
consequently of all revealed truth. How, in practice, a man endowed
with reason and a conscience can do this, is one of the unexplained
mysteries of life. Christian philosophers refuse to admit that an
atheist can exist in the flesh. They claim that his denial is fathered
by his desire and wish, that at most he only doubts, and while
professing atheism, he is simply an agnostic.

An agnostic does not know whether God exists or not--and cares less. He
does not affirm, neither does he deny. All arguments for and against
are either insufficient or equally plausible, and they fail to lodge
conviction in his mind of minds. Elevated upon this pedestal of wisdom,
he pretends to dismiss all further consideration of the First Cause.

But he does no such thing, for he lives as though God did not exist.
Why not live as though He did exist! From a rational point of view, he
is a bigger fool than his atheistic brother, for if certainty is

impossible, prudence suggests that the surer course be taken. On one
hand, there is all to gain; on the other, all to lose. The choice he

makes smacks of convenience rather than of logic or common sense.

No one may be accused of genuine, or as we call it--formal--heresy,
unless he persistently refuses to believe all the truths by God
revealed. Heresy supposes error, culpable error, stubborn and
pertinacious error. A person may hold error in good faith, and be
disposed as to relinquish it on being convinced of the truth. To all
exterior appearances, he may differ in nothing from a formal heretic,
and he passes for a heretic. In fact, and before God, he belongs to the
Church, to the soul of the Church; he will be saved if in spite of his
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unconscious error he lives well. He is known as a material heretic.

An infidel is an unbaptized person, whose faith, even if he does

believe in God, is not supernatural, but purely natural. He is an

infidel whether he is found in darkest Africa or in the midst of this
Christian commonwealth, and in this latter place there are more

infidels than most people imagine. A decadent Protestantism rejects the
necessity of baptism, thereby ceasing to be Christian, and in its trail
infidelity thrives and spreads, disguised, 'tis true, but nevertheless
genuine infidelity. It is baptism that makes faith possible, for faith

is a gift of God.

An apostate is one who, having once believed, ceases to believe. All
heretics and infidels are not apostates, although they may be in
themselves or in their ancestors. One may apostatize to heresy by
rejecting the Church, or to infidelity by rejecting all revelation; a
Protestant may thus become an apostate from faith as well as a
Catholic. This going back on the Almighty--for that is what apostasy
is,--is, of all misfortunes the worst that can befall man. There may be
excuses, mitigating circumstances, for our greatest sins, but here it
is useless to seek for any. God gives faith. It is lost only through

our own fault. God abandons them that abandon Him. Apostasy is the most
patent case of spiritual suicide, and the apostate carries branded on
his forehead the mark of reprobation. A miracle may save him, but
nothing short of a miracle can do it, and who has a right to expect it?
God is good, but God is also just.

It is not necessary to pose as an apostate before the public. One may
be a renegade at heart without betraying himself, by refusing his inner
assent to a dogma of faith, by wilfully doubting and allowing such
doubts to grow upon him and form convictions.

People sometimes say things that would brand them as apostates if they
meant what they said. This or that one, in the midst of an orgy of sin,

or after long practical irreligion, in order to strangle remorse that

arises at an inopportune moment, may seem to form a judgment of
apostasy. This is treading on exceedingly thin glass. But it is not

always properly defection from faith. Apostasy Kkills faith as surely as

a knife plunged into the heart kills life.

A schismatic does not directly err in matters of faith, but rejects the
discipline of the Church and refuses to submit to her authority. He
believes all that is taught, but puts himself without the pale of the
Church by his insubordination. Schism is a grievous sin, but does not
necessarily destroy faith.



www.freecatholicebooks.com

The source of all this unbelief is, of course, in the proud mind and
sensual heart of man. It takes form exteriorly in an interminable

series of "isms" that have the merit of appealing to the weaknesses of
man. They all mean the same thing in the end, and are only forms of
paganism. Rationalism and Materialism are the most frequently used
terms. One stands on reason alone, the other, on matter, and both have
declared war to the knife on the Supernatural. They tell us that these
are new brooms destined to sweep clean the universe, new lamps intended
to dissipate the clouds of ignorance and superstition and to purify

with their light the atmosphere of the world. But, truth to tell, these
brooms have been stirring up dust from the gutters of passion and sin,
and these lamps have been offending men's nostrils by their smoky
stench ever since man knew himself. And they shall continue to do
service in the same cause as long as human nature remains what it is.
But Christ did not bring His faith on earth to be destroyed by the
lilliputian efforts of man.

CHAPTER XXV.
HOW FAITH MAY BE LOST.

IT is part of our belief that no man can lose his faith without mortal

sin. The conscious rejection of all or any religious truth once

embraced and forming a part of Christian belief, or the deliberate
guestioning of a single article thereof, is a sin, a sin against God's

light and God's grace. It is a deliberate turning away from God. The

moral culpability of such an act is great in the extreme, while its
consequences cannot be weighed or measured by any human norm or rule.

No faith was ever wrecked in a day; it takes time to come to such a
pass; it is by easy stages of infidelity, by a slow process of
half-denials, a constant fostering of habits of ignorance, that one
undermines, little by little, one's spiritual constitution. Taking
advantage of this state of debility, the microbe of unbelief creeps in,
eats its way to the soul and finally sucks out the very vitals of

faith. Nor is this growth of evil an unconscious one; and there lies

the malice and guilt. Ignorant pride, neglect of prayer and religious
worship, disorders, etc., these are evils the culprit knows of and

wills. He cannot help feeling the ravages being wrought in his soul; he
cannot help knowing that these are deadly perils to his treasure of
faith. He complacently allows them to run their course; and he wakes up
one fine morning to find his faith gone, lost, dead--and a chasm
yawning between him and his God that only a miracle can bridge over.

We mentioned ignorance: this it is that attacks the underpinning of
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faith, its rational basis, by which it is made intelligent and
reasonable, without which there can be no faith.

Ignorance is, of course, a relative term; there are different degrees
and different kinds. An ignorant man is not an unlettered or uncultured
one, but one who does not know what his religion means, what he
believes or is supposed to believe, and has no reason to give for his
belief. He may know a great many other things, may be chock full of
worldly learning, but if he ignores these matters that pertain to the
soul, we shall label him an ignoramus for the elementary truths of
human knowledge are, always have been, and always shall be, the
solution of the problems of the why, the whence and the whither of life
here below. Great learning frequently goes hand in hand with dense
ignorance. The Sunday-school child knows better than the atheist
philosopher the answer to these important questions. There is more
wisdom in the first page of the Catechism than in all the learned books
of sceptics and infidels.

Knowledge, of course, a thorough knowledge of all theological science
will not make faith, any more than wheels will make a cart. But a
certain knowledge is essential, and its absence is fatal to faith.

There are the simple ignorant who have forgotten their Catechism and
leave the church before the instruction, for fear they might learn
something; who never read anything pertaining to religion, who would be
ashamed to be detected with a religious book or paper in their hands.
Then, there are the learned ignorant, such as our public schools turn
out in great numbers each year; who, either are above mere religious
knowledge-seeking and disdain all that smacks of church and faith; or,
knowing little or nothing at all, imagine they possess a world of
theological lore and know all that is knowable. These latter are the
more to be pitied, their ignorance doubling back upon itself, as it

were. When a man does not realize his own ignorance, his case is well
nigh hopeless.

If learning cannot give faith, neither can it alone preserve it.
Learned men, pillars of the Church have fallen away. Pride, you will
say. Yes, of course, pride is the cause of all evil. But we have all
our share of it. If it works less havoc in some than in others, that is
because pride is or is not kept within bounds. It is necessarily fatal
to faith only when it is not controlled by prayer and the helps of
practical religion. God alone can preserve our faith. He will do it
only at our solicitation.

If, therefore, some have not succeeded in keeping the demon of pride
under restraint, it is because they refused to consider their faith a
pure gift of God that cannot be safely guarded without God's grace; or
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they forgot that God's grace is assured to no man who does not pray.
The man who thinks he is all-sufficient unto himself in matters of
religion, as in all other matters, is in danger of being brought to a
sense of his own nothingness in a manner not calculated to be
agreeable. No man who practised humble prayer ever lost hi& faith, or
ever can; for to him grace is assured.

And since faith is nothing if not practical, since it is a habit, it

follows that irreligion, neglect to practise what we believe will
destroy that habit. People who neglect their duty often complain that
they have no taste for religion, cannot get interested, find no
consolation therein. This justifies further neglect. They make a
pretence to seek the cause. The cause is lack of faith; the fires of
God's grace are burning low in their souls. They will soon go out
unless they are furnished with fuel in the shape of good, solid,
practical religion. That is their only salvation. Ignorance,
supplemented by lack of prayer and practice, goes a long way in the
destruction of faith in any soul, for two essentials are deficient.

Disorder, too, is responsible for the loss of much faith. Luther and
Henry might have retained their faith in spite of their pride, but they
were lewd, and avaricious; and there is small indulgence for such
within the Church. Not but that we are all human, and sinners are the
objects of the Church's greatest solicitude; but within her pale no
man, be he king or genius, can sit down and feast his passions and
expect her to wink at it and call it by another name than its own. The
law of God and of the Church is a thorn in the flesh of the vicious
man. The authority of the Church is a sword of Damocles held
perpetually over his head--until it is removed. Many a one denies God
in a moment of sin in order to take the sting of remorse out of it. One
gets tired of the importunities of religion that tell us not to sin, to
confess if we do sin.

When you meet a pervert who, with a glib tongue, protests that his
conscience drove him from the Church, that his enslaved intelligence
needed deliverance, search him and you will find a skeleton in his
closet; and if you do not find it, it is there just the same. A

renegade priest some years ago, held forth before a gaping audience, at
great length, on the reasons of his leaving the Church. A farmer

sitting on the last bench listened patiently to his profound

argumentation. When the lecturer was in the middle of his twelfthly,

the other arose and shouted to him across the hall: "Cut it short, and
say you wanted a wife." The heart has reasons which the reason does not
understand.

Not always, but frequently, ignorance, neglect and vice come to this.
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The young, the weak and the proud have to guard themselves against
these dangers, hey work slowly, imperceptibly, but surely. Two things
increase the peril and tend to precipitate matters; reading and
companionship. The ignorant are often anxious to know the other side,
when they do not know their own. The consequence is that they will not
understand fully the question; and if they do, will not be able to

resolve the difficulty. They are handicapped by their ignorance and can
only make a mess out of it. The result is that they are caught by
sophistries like a fly in a web.

The company of those who believe differently, or not at all, is also
pernicious to unenlightened and weak faith. The example in itself is
potent for evil. The Catholic is usually not a persona grata as a

Catholic but for some quality he possesses. Consequently, he must hide
his religion under the bushel for fear of offending. Then a sneer, a

gibe, a taunt are unpleasant things, and will be avoided even at the
price of what at other times would look like being ashamed of one's
faith. If ignorant, he will be silent; if he has not prayed, he will be

weak; if vicious, he will be predisposed to fall.

If we would guard the precious deposit of faith secure against any
possible emergency, we must enlighten it, we must strengthen it, we
must live up to it.

CHAPTER XXVI.
HOPE.

THE First Commandment bids us hope as well as believe in God. Our trust
and confidence in His mercy to give us eternal life and the means to

obtain it,--this is our hope, founded on our belief that God is what He
reveals Himself to us, able and willing to do by us as we would have

Him do. Hope is the flower of our faith; faith is the substance of the

things we hope for.

To desire and to hope are not one and the same thing. We may long for
what is impossible of obtaining, while hope always supposes this
possibility, better, a probability, nay, even a moral certitude. This
expectation remains hope until it comes to the fruition of the things
hoped for.

The desire of general happiness is anchored in the human heart, deep
down in the very essence of our being. We all desire to be happy, We
may be free in many things; in this we are not free. We must have

happiness, greater than the present, happiness of one kind or another,
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real or apparent. We may have different notions of this happiness; we
desire it according to our notions. Life itself is one, long, painful,
unsatisfied desire.

When that desire is centered in God and the soul's salvation, it
incontinently becomes hope, for then we have real beatitude before us,
and all may obtain it. It can be true hope only when founded on faith.

Not only is hope easy, natural, necessary, but it is essential to life.
It is the mainspring of all activity. It keeps all things moving, and
without it life would not be worth living. If men did not think they
could get what they are striving after, they would sit down, fold their
arms, let the world move, but they wouldn't.

Especially is Christian hope absolutely necessary for the leading of a
Christian life, and no man would take upon himself that burden, if he
did not confidently expect a crown of glory beyond, sufficient to repay
him for all the things endured here below for conscience's sake. Hope
is a star that beckons us on to renewed effort, a vision of the goal
that animates and invigorates us; it is also a soothing balm to the
wounds we receive in the struggle.

To be without this hope is the lowest level to which man may descend.
St. Paul uses the term "men without hope" as the most stinging reproach
he could inflict upon the dissolute pagans.

To have abandoned hope is a terrible misfortune--despair. This must not
be confounded with an involuntary perturbation, a mere instinctive
dread, a phantasmagoric illusion that involves no part of the will. It

is not even an excessive fear that goes by the name of pusillanimity.

It is a cool judgment like that of Cain: "My sin is too great that |

should expect forgiveness."

He who despairs, loses sight of God's mercy and sees only His stern,
rigorous justice. After hatred of God, this is perhaps the greatest

injury man can do to his Master, who is Love. There has always been
more of mercy than of justice in His dealings with men. We might say of
Him that He is all mercy in this world, to be all justice in the next.
Therefore while there is life, there is hope.

The next abomination is to hope, but to place our supreme happiness in
that which should not be the object of our hope. Men live for

pleasures, riches, and honors, as though these things were worthy of
our highest aspirations, as though they could satisfy the unappeasable
appetite of man for happiness. Greater folly than this can no man be
guilty of. He takes the dross for the pure gold, the phantom for the
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reality. Few men theoretically belong to this class; practically it has
the vast majority.

The presumptuous are those who hope to obtain the prize and do nothing
to deserve it. He who would hope to fly without wings, to walk without
feet, to live without air or food would be less a fool than he who

hopes to save his soul without fulfiling the conditions laid down by

Him who made us. There is no wages without service, no reward without
merit, no crown without a cross.

This fellow's mistake is to bank too much on God's mercy, leaving His
justice out of the bargain altogether. Yet God is one as well as the

other, and both equally. The offense to God consists in making Him a
being without any backbone, so to speak, a soft, incapable judge, whose
pity degenerates into weakness. And certainly it is a serious offense.

No, hope should be sensible and reasonable. It must keep the middle
between two extremes. The measure of our hope should reasonably be the
measure of our efforts, for he who wishes the end wishes the means. Of
course God will make due allowances for our frailties, but that is His
business, not ours; and we have no right to say just how far that mercy

will go. Even though we lead the lives of saints, we shall stand in

need of much mercy. Prudence tells us to do all things as though it all
depended upon us alone; then God will make up for the deficiencies.

CHAPTER XXVII.
LOVE OF GOD.

ONCE upon a time, there lived people who pretended that nothing had
existence outside the mind, that objects were 